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Sri Vedanta Desika has composed, as is well-known, 
over a hundred treatises extending over thousands of granthas 
and in almost every literary form of ‘importance. Any 
one of his compositions would suffice to provide the 
necessary mental, moral and spiritual sustenance so essential 
for our well-being here and hereafter. 


The doctrines of any school of thought could be brought 
under three heads- Tattva (the Real), Hita (the way or the 
means of realising the supreme goal of life), and Purushartha 
(the supreme goal). Different Siddhantas hold divergent 
views on these fundamentals. The unique features of the 
Visishtadvaitic conception of the Real, the Way and the 
Goal are set forth in every one of Sri Vedanta Desika’s 
works. No work of his, be it brief or elaborate, fails to deal 

| with them. That is why it has been said rightly, that if one 
studies any one of his works, it would equip one to order 
his life aright till he attains the blessed life. 


Among the six Stotras that Vedanta Desika has 
composed in praise of the Archamurtis of the six Divyadesas 
in the vicinity of his place of birth (Avatara-sthala), 
Saranagati-Dipike is of special importance. This hymn in 
praise of Lord  Dipa-prakasa, the presiding Deity of 
Tiruttanka, known in Sanskrit as Himopavana, contains a 
brief and lucid exposition of the central doctrines of 
Ramanuja-sampradaya as handed down through Kidambi 
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Aacchaan, the foremost among the disciples who enjoyed the 
confidence of that ‘Prince among Asceties. In the opening 
stanza Vedanta Desika refers 10 this significant aspect of 
this hymn. With characteristic modesty he states that in 
expressing in bis own words in the garb of a Stotra in praise 
Fo NE P MINE: , the great tradition that emanated 
FERS itchen of the King of Yatis, he has not diminished 
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Saranaga‘i-dipika consists of 59 
the first twenty deal with the nature of the Rea] (T : 
the next ten slokas are devoted to an exposition of a 
nature of Hite; the ten stanzas that follow explain the ature 
of the aihika and aamushmika Purusharthas. The last 
nineteen set forth Vedanta Desika's prayer. 


Stanzas; and of these, 


In the second stanza it is stated that the Supreme Deity 
Of transcendent glory, who is ever served by Sri-devi and 
Bhu-devi, who abounds in illimitable Daya and who is 
knowable only from the Upanishads, shines forth near the 
Vegavati River, easily accessible to all. The third stanza 
brings out the significance of the name Dipaprakasa whose 
equivalent in Tamil is Vilakkoli (afera@arof). The Lord 
is the Lamp (Dipa); and Goddess Lakshmi is its lustre 
(prakasa or prabha); and the two together constitute Dipa- 
Prakasa who dispels the ajnana (ignorance) afflicting mankind 
from beginningless time. Then follows a description of the 
quus divine form from His blessed Feet to His resplendent 
wn. Stanza four states how the Lord in His sublime 
'herald-like form embraced by Lakshmi of golden hue shines 
Mth even greater splendour as the beloved Consort of 
akshmi. “The fifth stanza speaks of the Lord's sublime 
umeni, shining like blue sapphire, as a beautiful lotus-tank, 
च्छ and beautiful, sweet and charming, pure and purifying, 
And reflecting Lakshmi, and dispelling fatigue. 


Stanza six describes the Lord, the Consort of 
Lakshmi, as supporting and controlling the entire Universe, 
as having the Cosmos for His body and as the Ultimate 
Cause of all. The truly wise know Him as the Highest 
Purusha with the aid of these and other inalienable 
qualities. The seventh stanza says that al! the worlds form 
His body even as His Divya-mangala-vigraha. The Upani- 
shads describe Him as all (sarvam) and as being greater than 
everything else. Contemplation on His sublime vigraha is 
most blissful and it dispels all Samsara. 


Stanzas 8 to 20 describe the Lord as having in His 
essential nature the sixfold attributes of joana, bala, alsvarya, 
virya, sakti and tejas; as creating the world out of His bound- 
less compassion, in accordance with the Karma of souls; as 
giving them the Vedas and other Sastras, teaching them that 
He could be reached through the belp of Preceptors, and as 
creating the werld, maintaining it in existence and as 
directing the activities cf all created -teings—ell for His own 
sake. ft is further stated that He is Himsclf the means of 
reaching Him. He creates all scntiint and non-sentient 
things, endows them with their resp: ctive qualities, and takes 
delight in seeirg them at work even as a king dresses up 
dolls, feeds parrots and thereby derives enioyment. The 
Upanishads speak of Him as father, mother, brother, all 
kinds of relativ.s, and as protector. Souls who through 
their Karma get to be under the influence of the three gunas 
of Sattva, Rajas and Tamas, could get predominance of 
Sattva, so necessary for attaining Moksha, only through His 
Grace. To make them cultivate Sattva-guna He bestows on 
them the saving knowledge and thus takes efforts to make 
them reach Him. Even as old people, children, the blind 
and the crippled are led from place to place, souls are 
taken unto His blessed Feet by His own effort. 


Tbe Lord enables them to cross the Ocean of Samsara 
by making them adopt either Bhakti or Prapatti, He 
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Incarnates in diverse forms and establishes Dharma 
(righteousness), Brahma, Rudra and other gods constitute 
ou a tiny drop in the vast, immeasurable Ocean of His 
Tiches and: Glory, The benevolent Lord, through His 
cole mingles with the lowly, and redeems them. From 
evident ps of gods like Brahma and Rudra, it would di 
दा ता y are the beneficiaries of His bounteou 
suffer ' ca as rescue from the curses under which they 
i be Supreme Deity. Souls that fear p 
m considering His transcendent greatness E 
incarnati, “Tess, are induced to approach Him ies 
fears takin . , "Claryas and teaching them to ; aue e of 
Man, 8 Into Consideration the Lord’s abounding lov 


? alone jg t 


its [om M three stanzas teach that Bhakti-yoga pe 
divine bo i Saalambana-yoga (Meditation on tempiation 
on Hig Vy form), and in the higher stage as conte ource of 
i Wyaatma-svarupa (essential nature) is 8 "bondage 
5S and enables one to cast off 2 hakti-yoea 
i indion on attain Mukti. The greatness of B 


th stanza 
en stanzas. The twenty-four 


oga and m 
b the 
’ attain their Pu 


nd. respeciive objectives only 
3 Prasada. 


Stanzag 
ha kt i-y Oga 
alsya, 


T ise 
25 to 30 treat of Saranagati. : ns 
the aspirant should be a Brahmin ठा Spur pde 
He must have the necessary jnana (kno to be 
And Sakti (competence). Since Bhakti-yoga is bear 
Practiseg Over a long period and since it takes time to for 
Tuit, the aspirant should be prepared to wait ee one 
Tuition. Only when these qualifications are fulfille ¢ are 
can follow Bhakti-yoga. Of these four requisites, one 
Present but Dot one, if two are present and two lacking, i ot 
is Present and three absent, and if all the S Reis 
Present, there is eligibility for Saranagati, but not for indic 
Yoga. This is quite consistent with the KEE 
statements that Bhakti is the only means of attaining Mo 
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The explanation is simple. A dwarfish person who is unable : 
to pluck the fruits hanging high up on a tree may entreat a 
tall individual to get them for him. Likewise Saranagati 
consists in a person unable to perform Bhakti-yoga 
entreating God to stand in the place of Bhakti and give him 
what it could achieve. Those following saranagati need 
entertain no doubt at all regarding its efficacy. 


This path stands in no need of external help; it is 
universal, open to all; and it is capable of yielding anytblng 
one may aspire for. Pleasant and easy to follow, it is not 
long or tedious. It is observed but onee- The angas of 
Prapatti such as Aanukulya—sankalpa and Praatikulya-varjana 
and some of its other main aspects are next set forth in an 
attractive and easily understandable way. Saranagati 
involves three aspects. (1) offering one’s own atma unto 
the Lord, its rightful owner (Svarupa-samarpana); 
(2) surrender of the responsibility for one's protection unto 
the Lord (Bhara-samarpana) and; (3) the surrender of the 
fruits of Prapadana to him (Phala-samarpana). It is said 
that those who follow the path of karma, jnana or Bhakti 
are less important than a ten-thousandth part of the 
performer of Saranagati. 


Those who follow the path of Prapatti and are thus 
assured of liberation continue to perform their obligatory 
duties of the daily and periodic varieties as worship of the 
Lord. Just as a chaste wife mindful of the bliss of union 
with her pati (husband) cherishes her Mangalya-sutra and 
marriage apparel (Koorai) so and is engaged in her 
service to her partner, the Prapanna during the remaining 
days of his earthly sojourn eagerly looks for the privilege of 
serviee to the Lord, like a crown prince. Till the end of his 
life here, he renders service to God and to the devotees of 
God (Bhaagavatas) and he would keep himself at considerable 
distance from those who hate God, dreading them as one 
would dread a serpent. He treats as straw the status of even 
gods like Brahma and Rudra and would take delight in ever 
thinking of the Archa forms of the Deity. 
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Stanzas 37 to 40 state that, at death, the soul of the 
Prapanna leaves the body, passes through the Archiraadi- 
maarga. reaches Vaikunta attains its innate glories and finds 
that its eightfold perfections are fully blossomed. Except 12 
respect of the features, special and unique to the Lord, it 
attains similarity of bliss with the Supreme. 


The next nineteen stanzas express Vedanta Desika’s 
fervent and most moving appeal for protection. Like the 
Alwars, Vedanta Desika expresses his utter helplessness 
(karpanya) in most plaintive terms. In a variety of ways 
he makes known his own unworthiness and pleads that the 
Lord may be pleased to redeem bim merely on tbe score that 
he calls himself a prapanna. One is powerfully reminded of 
the sentiments of the Alwars enshrined in verses beginning 
with the following words: 


enam cds Ss! (Amuri awry 5-1-1) 
alors Baars (Amaru awry 4-7-3) 
geo en rui KANT Cor ip eo (HGFFSS f(s 90) 
SY PT Moor do Guim wry ld (Gaui & 25) 

ger (fi G eo eir. Er exfl u$ 6b dv (Bird 29) 
war S Georg gronw (Dore 30) 

Gsr DD Carora (Sugerir 5-7-1) 
embO s ODT PUTT (UML BBA 6-3-4) 
-७७०७७)७४७% en pujib (817४101078) 6-10-10) 


If the Lord were to let him down, would not, asks Vedanta 
Desika, the Lord incur the odium of letting downa 
prapanna? ‘‘If Thou wert to let me down’’, says he, “Thy 
| svamitva, compassion, forbearance, sausilya,  aasrita- 
paaratantrya, purity and audaarya (liberality) and the like 
would have to be lost." ‘I have sought Thee’, says he 
again, “putting faith on Thy word of promise uttered on the 
seashore and from Arjuna's chariot, assuring protection to 
whoever may approach Thee, professing friendliness and 
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saying ‘Tam Thine’, and the assurance of release from all 
sins. Let not those words of Thine become meaningless 
like the roar of the waves of the ocean. Though more 
sinful than a thousand Ravanas, I approach Thee, 
emboldened by the fact that Goddess Lakshmi described as 
*'Srinaati nikhilaan doshaan’’, is ever by Thy side. Without 
allowing me to falla prey to the allurements of the senses 
and the enjoyment of the self, take me unto Thy blessed Feet. 
Pray make me an object of Thy boundless compassion and 
forbearance.” 


Sriman D. Ramaswamy Aiyangar, well known for his 
deep acquaintance with the extensive philosophical and 
religious literature of Visishtadvaita Vedanta and Vaishnava 
Sampradaya, has in this valuable publication presented 
Saranagati-dipika with translation and insightful commentary 
in English. The wealth of ideas suggested in the original 
is clearly brought out and parallel ideas in other works of 
Vedanta Desika and in Divya-prabandha and Srimad 
Ramayana are set forth. Sri D. Ramaswamy Aiyangar 
shares something of Swami Desika’s fascination for Archa 
forms of the Deity. His Archa-anubhava has a special 
quality; he sees in Archa the glories of Vibhavavataras too. 
By his able exposition of this important stotra, he 
succeeds in communicating something of his enthusiasm to 
his readers. In the course of his explanation of the text, Sri 
Ramaswami Aiyangar has also brought out in simple terms 
the essentials of Visishtadvaitic thought set out elaborately 
in Sri Bhashya. 

May this valuable publication be widely read! 

May the readers have the blessings of Sri Vedanta 
Desika and of Dipa-prakasa, whose glories he sings! 


Camp: Bangalore-4. . 
10—4—1974. Sri Ranganatha-Paduka-smriti 


Loy . 
Srimate Nigamanta Maha Desikaya Namaha 
Sri Sundarasoumya Narayanarya Mahadesikeya Namaha 


FOREWORD 


Saranapati Deepika is one of the Stotras of Thoopul 
Vedanta Desika. It is in praise of Sri Deepaprakasa at 
Thirutthanka (80 5 Sir &r) by the side of Thoopul. Being 
in praise of the Deity presiding over the birth place of Sri 
Desika, naturally this stotra excels all other stotras of his, 
even Varadaraja Panchasat sung in praise of Sri Varadaraja, 
his favourite Gcd.  Tbis Stotra gives a gist of sS) 
Rahasyatraya-sara,-the premier Rahasya-grantha of Sri 
Desika. A mumukshu (a person desiring to obtain Moksha 
can get a full knowledge of Tatva, Hita and Purushartha if 
he closely studies this Stotra 


If a mumukshu wishes to become a prapanna he has to 
obtain first of all three things (i) Tirumukhappasuram (25 
(छळ Limrsgibi.e., he has to approach first Mahalakshmi 
and get Her Poorna Anugraha (ov 5/0 5, SWE avid aub 
evibui S eru 5) and (ii) Sstsampredaya Siddhi and (iii) Sada- 
charya kataaksha. This stotra being the elaboration of 
Saranagati—as the name of the stotra itself specifically 
indicates—in the first sloka itself Desika indicates the Sat 
Sampradaya Siddhi and Sadacharya Kataaksha and then by 
the 2nd sloka indicates Lakshmi’s Tirumukhappasuram by 
referring to her Nitya Sannidhyam (eternal presence’ with 
the Lord. 

Sri Desika asserts in this stotra that God Deepaprakasa 
and Goddess Marakatavalli are the Paratatva. They aro 
full of kalyana Gunas without any Heya (faulty) gunas. 
Other gods like Brahma, Sive and Indra are incapable of 
giving us Moksha since they themselves are in Samsara 
without attaining Moksha. Desika illustrates this by referring 
to numerous Puranic episodes. So the Divya Dampatis alone 
are the Saviours. Sri Desika calls Sriman Narayana as our 
mother, father brother etc., and these relationships are 
innate and natural (nirupadhika). He gives the Jeevas body, 
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Anubhavam—a rare phenomenon to find in anybody—is well 
known. His Anubbavam can only be seea in person, but 
cannot be written about. He has written commentaries on 
so many Stotras of Desika in English, as also on certain 
Desika Prabandhams in Manipravala. His line of writing 
commentaries is a unique one being full of Archa-anubha- 
vam. Moreover, his line of thought and way of finding out 
the meaning of each and every word in the stotra are praise- 
worthy. 


In this commentary he has elaborately dealt with the 
various aspects of Tatva, Hita and Purushartha. This 
clearly shows his mastery of Srimad Rahasyatrayasara. 
Unless one has perfectly understood Rahasyatrayasara it 
will be very difficult to understand the meaning of this stotra 
and write a commentary on it. 


Many refreshing and new ideas in consonance with 
Sastra and Sampradya are brought out in his commentary. I 
shall des} only witb one or two. He has clearly and explicitly 
described the various kinds of Prapatthi viz., Svanishtai, 
Ukthi (2.4) Nishtai and Acharya Nishtai. Moreover, he 
has mentioned this Prapattbi as a marriage of a Jiva with 
God celebrated by Acharya. This idea of Sri Desika, very 
excellently brought out by the commentator, will easily dispel 
the fears of many people who are under the impression that 
| prapatthi has to be performed only at the time of death; 
some even think that the utterance of the word Prapatthi 
itself is inauspicious. Only a very few are blessed with Atma 
vivaha viz., marriage with God, as that is why it is known 
as ‘Athirshtaartham’ (.9j 9 (5eg ri b,a stroke of good 
luck). The commentator has elaborated this point fully and 
stressed the importance of Prapatthi and put forward an 
appeal to all to have this done by an Acharya at the earliest 
opportunity without putting it cff any longer. 


One can see how freely the commentator quotes from 
various pramaanas such as the Ramayana, Alwar's pasurams 
and Sri Desika's other stotras like Varadaraja Panchasat, 
Dayasatakam, Devanayaka Panchasat etc. From this the 
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PREFACE 
Prof. S. S. RAGHAVACHAR 
[Retd. Head of the Department of Philosophy, Mysore University] 


Sri D. Ramaswami Iyengar has done me the honour of 
asking me to write a preface to his great publication. Iam 
aware of my limitations but the opportunity to pay my 
homage to the priceless composition of the Acharya is an 
irresistible temptation. 


A general idea of the stotra literature in the Visistadvaita 
tradition may help us to approach this particular stotra in 
the proper perspective. Beginning from the great Yamuna- 
charya, the tradition developing through Ramanuja, Kura- 
natha, Parasara Bhatta and reaching its widest dimensions 
in Sri Desika, exhibits some marked characteristics. Though 
over-flowing with Bhakti of the intensest type, the devotional 
compositions furnish a brilliant statement of the philosophical 
position of the school in its three aspects of Tattwa, Hita 
and Purushartha, contain an ecstatic delienation of the 
beauty of the Deity, and end with an exemplary and moving 
personal prayer of the poet. Most of the Stotras are 
addressed to Deities of particular holy places like Sri Ranzam 
Tirumalai, Kanchi, and they pay special tributes to the parti- 
cular manifestations of the Lord. There is an orderly 
presentation of the theme culminating in the highest and in- 


tensest personal adoration. 


As the tradition does not regard Bhakti as something 
lower in contrast to Vedantic knowledge; and, in fact looks 
upon Ít as the climax of Vedanta, in the Stotra literature, in 
general, there is abundant incorporation of the truths of the 
Upanishads, the Brahmasutras, the Gita and Ramayana. 
The Puranas like Vishnu purana and Srimad Bhagavatam and 
the Agamas, Pancharathra and Vaikanas. also, enter into 
Stotras. What is more, the great outpouríags of the Alwa:s 
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are Sanskritised in them. Inthe traditional commentaries 
these elements of the spiritual tradition are distinctly pointe 

out. Thus it can be seen that Stotra literature in the tradi- 
tion of Visistadvaita is at once philosophy and personal 
devotional excercise utilising the entire heritage of philosophi- 
cal thought and spiritual experience in consummate synthesis 


All these characteristics of devotional poetry reach their 
most graceful, spontaneous and majestic embodiment in the 
stotras of Sri Vedanta Desika. The poetic possibilities of the 
tradition rise to theirjmaturest realisation in his compositions. 
The Stotra on hand, Saranagati-deepika, is a masterly work 
of devotion in this style. 


There is nothing wanting in it in respect of metaphysics, 
religious insight, prayer and amazing sweetness of language. 
It is addressed tothe Deity, Deepa-prakasha, worshipped 
near the place of the Acharya's nativity. The poet brings 
out the traditional lore concerning the special manifestation 
in a few felicitous stanzas. (1-5). Then he condenses the 
metaphysical doctrine of God in words of utmost sublimity 
(6-14). The manner of approach to Him, through Karma, 
Jnana and Bhakti is appropriately indicated. The two 
principal pathways, Bhakti and Prapatti are magnificently 
characterised, in principle and detail (14-24). Thejlatter is 
specially dwelt upon, its elements and kinds are distinguished 
and its focal values are pres:nted in all the required clarity 
and splendour. (25-36). The ideal of Moksha as conceived 
in this Vedantic tradition is set forth in pregnant and all 
inclusive words (37-40) The poet-mystic takes up prapatti 

as his personal mode of approach to God and lives through 
ft, as it were, in the final phase of the hymn (41-57), 
We have a complete and integral vision of the Supreme 
Reality aud the triumphant march of the human spirit to its 
ultimate attainment, through a decisive rebirth by way of 
total surrender. Though the hymn contains other elements 
of spiritual thought, its main design is to work out tha 
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doctrine of Saranagati by way of personal adoption and 
performance. Hence the justice of the title Saranagati 
Deepika. j 


An adequate appreciation of the Stotra requires in 
addition to aesthetic and mystical sensibilities, a grasp of 
the masterly manner in which the entire Vedantic and 
Srivalshaava heritage is luminously condensed in it and thus 
cons:ituting it a complete utterance of the supreme vision 
and life. 


In this appreciation we are guided most competently by 
Sri. D. Ramaswamy Iyengar. He is the chosen instrument 
of the Lord of Kanchi and the Acharya, Swami Desikan. 
He brings to his ardent task, vast erudition in the Prabandha 
literature, in the Rahasyas and other works of Swami Desikan 
and elucidates eich verse, nay, each word, with loving care, 
deep fervour and keen discernment and builds up, as it were, 
the imposing structure of the poet's intent before our inner 
vision. To study his commentary is to go through a thorough 
education in the philosophy of Sri Desika. 


May it be given to us to witness more and more of his 
loving services to his Lord and Acharya. 


S.S. RAGHAVACHAR 


INTRODUCTION 
[By Sriman 0.४. Alagesan, M.P.] 


It was on the last Bhogi day (13-1-1974) d 
D. Ramaswamy Ayyangar aud I were accompanying e 
Vatadaraja of Kanchi enjoying His Par or ipo; ve 
ererp, during His procession to and from Thiruv A 
Koil, that Sri D.R. asked me to write an introduction to i 
commentary he had written on one of the works of Sr 
Vedanta Desika. My immediate reaction was t 
my unworthiness for p SR then I forgo 

i D.R. Some tim 3 

n er a M ] was away at the time—and left 


: h. Even then, I could ick 
his book for meto go throug ZENE d not pic 
ae Saat Then he followed it with a letter which I could 
not refuse. Hence, this presumptuousness o 


, n my part to 
pen an Introduction to Sri D.R.'s commentary o 


] n ‘Deepa. 
prakasa Saranagathi Deepika’, for which I am least q 


Ualified. 


० express 


t about it- 
he came to my house at 


I happen to be a cc-devotee with D.R, of Lord Varada- 
taja of Kancheepuram. His infatuation 


i for the Lord is 
well-known. In every festival of the Lord, you Can find 
bim, standing with bent frame, drinking de 

of His insatiable beauty and matchless majesty, For me, 
enjoyment of any festival of Lord Varadaraja is incomplete 
without the presence of D.R. I used to i 
also is disappointed if 

Him. I see 8 ‘Prapanna’ in him, i i 
"Prapannas: are fulfilled in him. l hop ae e 
to the reader Why I yielded to the 
this Introduction, Which is li i 

the effulgent sun in the sky. d: t farthern US 


Sri Thooppul 


Vedanta Desika i i 
$ 
Acharyas. He strode the Sri Vaishnavaite giant oe 
Colossus In pis time. He wa FR like 


S & subtle thinker, prollfic 
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writer, eminent poet, skilled logician, anda profound 
philosopher. Above all, he was a great devotee. He wasa 
scholar in Sanskrit Srutis and Tamil: Vedas alike. He wrote 
and sang with equal felicity in both Sanskrit and Tamil. 
Nay, he wrote in Prakrit too. His works constitute the 
bedrock of Prapatti Yoga He has streamlined and syste- 
Matised itin his magnum opus Rahasyatraya Sara. It is 
further illumined in Saranagati Deepika. His other works 
in which he establishes the supremacy of Prapatti as an 
Upaya for attaining moksha vis-a-vis Bhakti Yoga,are Nyasa 
Vimsati, Niksheparaksha, Nyasa Tilaka and Nyasa Dasaka. 


If one follows the course of Hindu religion over the 
millennia and analyses its growth, one will find how beauti- 
fully it has been evolving itself without losing its roots. If 
Vedas are the principal source, the Upanishads are the end 
product. They are called Vedanta. If Vedas deal with 
Karma, Vedanta occupies itself with Bhakti and Gnana. 
Later, Bhagavad Gita correlates the three and postulates the 
philosophy of Nishkama Karma. It also contains the 
‘charama sloka’ which holds the seed of Saranagathi or 
Prapatti. Much later, the southern Acharyas came with 
their different interpretations and systems of philosophy. 
Among them, Sri Ramanuja's contribution to Hindu thought 
is his Visishtadvaitic system of philosophy. 


Sri Vedanta Desika who followed Sri Ramanuja a 
couple of centuries later, gives a complete and comprehensive 
exposition of Visishtadvaitic thought and tradition in his 
Rahasyatrayasara. It deals with the doctrines of Ramanuja’s 
system of philosophy and of the religious and spiritual 
tradition,—sampradaya connected with him. In the very 
first Mangala Sloka of Saranagati Deepika also, Sri Desika 
starts with this and calls the tradition of Ramanuja,— 
“Yatheeswara Mabaanasa Sampradayam?' i.c. the tradition 
flowing out of the kitchen of Sri Ramanuja. He makes it 
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clear that this Sampradayam is the ‘subject matter of his 
work ‘Saranagathi Deepika’ couched in the shape of a hymn 
to the Lord of Sri, and.dedicated to the great ones steeped 


in the doctrine of Prapatti. And the Slokas that follow are 
true to this description. 


> 


Let us see what itis in a nutshell. There are two ways or 
Upayas by which the seif can get rid of past karma and 
attaia moksha. One is Bhakti which is difficult to practise 

[and too long drawn-out. The other is prapatti which is 
absolute surrender to the Lord in the knowledge that He 
takes care of your salvation. While in the former case the 
means and the end —Upaya and Upeya—are different, in the 
latter case, they are identical. God who is Upeya, becomes 
also the Upaya As such, Prapatti 1s prescribed for, and can 

2 adopted by, all irrespective of one's Status'in life ang Sex. 

‘It is universal. It may be truly gai na E Paal Purpose 
of Sri Desika’s life is the propagation 0. "fapatti, That j. 

j his avatara rahasyam. 


i ing here. 
to utter a warni n l 
I would like शोतात ह y Superficia] 
scrutiny may seem to sugg ations 


name of Hinduism ems of 
thought that go by pd Parr are tradicte 
to one another and e ory, ry 
They are only refinements developed in i Tom it, 
thousands of years and meant to complema Curse of 


ment one anotber. It is remarkable 


that no pa Supple. 
system or exponent of a philosoph 


ond Y—and there ; Sunder of a 
of teachers in Hinduism—has ever claimed ,, "8 long line 
| or orginality for what he says, but, on the Si Sive merit 
his teaching to the eternal source. Such is th T hand, traces 
and strength of our ancient religion. And variety, beaut 
Proponent of prapatti par excellence, ; Sri esika, the 
sweet-smelling flowers j us i 


the garden of Hinduign 9f the most 
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Lest it should be thought that Prapatti is a short cut to 
Purushartha, which is eternal service,—Kainkaryam to the 
Lord and His Consort, Desika warns in sloka 55 that even 
for doing Prapatti His Mercy should will it and also confer 
the fruit thereof. 


Man revels in his senses. This is true of the general run 
of mankind. There are also a fortunate few who can be 
said to revel in self. There is no doubt that the second 
state is far superior to the first state. But, Sri Desika 
proclaims there is a third state which is much superior even 
to the second state and that is to ‘revel in Thee’ and prays for 
the conferment of this state on him in sloka 56. 


. Though Sri Desika appears to plead for himself, in 
actual fact, he is pleading all the while on behalf of people 
like us. Sloka 49, which D.R. says is beyond him in his 
modesty, is enough authority for us to cite and obtain Grace 
from the Lord. How and why?. Because, Sri Desika has 
already done Prapatti for the benefit not only of 018 
compatriots but generations yet unborn that will follow him. 
It is our shee:-anchor and magna carta. 


I notice a peculiar feature in this stotra—song offering 
—to Lord Deepaprakasa and. His Consort, Marakatavalli 
Thayar. Sri Desika displays a certain familiarity and 
intimacy and claim which are not to He found even with 
reference to his own Lord, Lord Varadaraja, He seems to take 
liberties with Lord Deepaprakasa. He almost teases Him. 
Naughty, indeed! Is it due to the fact that both of them hail 
from the same place! 


In short, Saranagathi Deepika is a string of sparkling 
gems whose many facets can be enjoyed over and over again. 
Sri DR. with his vast knowledge of Vaishnavite lore, 
Sanskrit and Tamil, is fully equipped to enlighten us on this 
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work of Sri Desika. He has commented on other works of 
Sri Desiki before. His commentaries, because they are m 
English, b:ing Sri Desika nearer to a class of readers, WhO 
may not otherwise have an opportunity of knowing and 
understanding him. This is a uaique service that Sri D-R- 
is rendering to the asthika community. May Lord Varada- 
Taja bless bim and enable him to continue to render such 
Service in future also. 


In tine, I would like to thank Sri D R. for affording me 
an opportunity to pay obelsance to the sacred feet of Sri 
Vedanta Desika in this manner. 


3, Sunehri Bagh Road, 


New Delhi. O.V. ALAGESAN 
2-3-1974. 
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श्रीः 
शरणागतिदीपिका 


श्रीमान्‌ tera, कविताकिककेसरी | 
वेदान्ताचार्यवर्यो मे सन्निधत्तां सदा हृदि ॥ 


पद्मापतेः स्तुतिपदेन विपच्यमानं 
पञ्यन्त्विह प्रपदनप्रवणा महान्तः | 
मद्वाकयसंवलितमप्यजहत्स्व भावं 
मान्यं यतीश्वरमहानससंप्रदायम्‌ N 


नित्यं श्रिया वसुधया च निषेव्यमाणं 
निर्व्याज निर्भरद्या भरितं विभाति | 

वेदान्तवेद्यमिह वेगबतीममीपे 
दीपग्रकाश इति ईवतम द्वितीयम्‌ ॥ 


दीपस्त्वमे् जगतां दयिता रुचिस्ते 
dtd तम! प्रतिनिवर्त्यमिदं युवाभ्याम्‌ i 
स्तव्यं स्तवप्रियमतः शरणो क्तिवश्यं 
स्तोतुं भबन्तमभिलष्यति sequ ॥ 


प्चाकरादूपगता परिषस्वजे त्वां 
वेगासरिद्विहरणा कलशाब्धिकन्या | 

आहुस्तदा प्रमृति दीपसमात्रमासम्‌ 
आजानतो मरकतप्रतिमं Tye II 


शरणागतिदोपिका 


स्वामिन्‌ गभीरसुभगं श्रमहारि qut 
माधुर्यरम्यमनघं मणिभङ्गदश्यम्‌ | 

वेगान्तरे वितनुते प्रतिबिम्म्रशो भां 
लक्ष्मीसरः सरमिजाश्रयमङ्ग्ं ते ॥ 


आविश्य धारयसि विइवमधुष्य यन्ता 

शेषी श्रियः पतिरशेषतनुर्निदानम्‌ | 
इत्यादिरक्षणगणेः पुरुपोत्तमं त्वां 

जानाति यो जगति सर्वविदेष गीतः ॥ 


विश्वं शुषाश्रयत्रदीशञ वपुस्स्वदी यं 
सर्वा गिरस्त्वयि पतन्ति ततोऽसि सर्वः | 
सर्वे च वेद विध यस्त्वदबुग्रहार्थाः 
सर्वाधिकरत्वमिति तस्वविदस्तदाहुः t 


ज्ञानं बलं नियमनक्षमताऽथ वीर्य 
शक्तिश्च तेज इति ते गुणषट्कमायम्‌ | 
सर्वातिशायिनि हिमोपवनेश यस्मिन्‌ 


अन्तर्गतो जगदिव स्यि agoa: | 


दीपावभास दयया विधिपूर्वमेतत्‌ 

विश्वं विधाय निगमानपि दत्तवन्तम़ | 

शिष्यायिताः शरणयन्ति वसया 
आद्यं m यरपरंपरया5धिगम्यप ॥ 


शरणागतिदीपिका 


सत्तास्थितिप्रयतन प्रधुखेरुपात्तं 
स्वार्थ सदेव भवता स्वयमेव विश्वम्‌ । 
दीपप्रकाश तदिह स्वदवाश्ये स्वाम्‌ 
अव्याजसिद्वमनपायम्‌ उपायमाहुः ॥ 


भोग्यं gaz गुणभेदमचेतनेषु 
भोक्तृत्वमात्मनि निवेश्य निनेच्छयेव | 

पाश्चालिकाशुकविभूषणभो गदायी 
सम्राडिवात्मसमया सह मोदसे त्वम्‌ ॥ 


स्वां मातरं च पितरं सहजं निवासं 
सन्तः समेत्य शरणं सुहृदं गति wd 

नि:सीमनित्यनिरवधसुखप्रकाशं 
दीपप्रकाश्च सविभृतिशुणं विशन्ति y 


जन्तोरश्रुष्य जनने विधिशम्युदृष्टी 
रागादिनेव रजसा तमा च योगः | 
्रेपायनप्रभृतयस्त्वदवेक्षितानां 
सर्वं वि्वुक्तिनियतं भवतीत्युद्चन्ति ॥ 


कर्मस्वनादिविषमेषु समो auto: 
स्वेनैव क्लूप्तमपदेशमवेक्षमाण! | 
vanum तनुसृतां त्वरसे gps 
स्वाभाविकं तथ geai गृणन्ति i 


९? 


१२ 


nu 
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शरणागतिदीपिका 


निद्रायितान्‌ निगमवर्त्मनि चारुदशीं 
प्रस्थानशक्तिसहितान्‌ प्रतियोधय जन्तून्‌ i 
जीर्णस्तनन्थयजडान्धप्रुखानिवास्मान्‌ 
नेतुं मकुन्द यतसे दयया सह AY ॥ 


भक्ति! प्रपत्तिर्थ वा भगवंस्तदुक्ति! 
तन्निषठसंश्रय इतीव विकटप्यमानम्‌ | 

यं कंचिदेकपुपपादयता aaa 
्रातास्तरन्त्यवसरे भविनो भवाब्धिम्‌ ॥ 


नानाविधैरकपटेरजहर्स्वभावेः 
Sn ~ a 
अप्राकृतेनिजविहारवशेन fag: । 
आत्मीयरक्षणविपश्षविनाशना थेः 
संस्थापय स्यनघजन्ममिराद्यधमम्‌ ॥ 


निम्नोन्नतानि निरिलानि पदानि mà 
मञ्जन्ति ते महिमस।गरशीकरेषु | 

नीरस्त्रमाश्रयसि नीचजनांस्तथापि 
शीलेन हन्त शिशिरो पत्रनेश्वर स्वम्‌ ॥ 


काशी-बृकान्धक-शरासन-्राण-गङ्गा- 
संभृतिनाम-क्ृति-संबदनाद्युदन्तेः | 

स्बोकत्यम्वरीपभयशञाप A WI 
vafe मिह कः awe: ॥ ` 


शरणागतिदीपिका 


edt Gray: क्क वयमित्युपसत्तिभीतान्‌ 
जन्तून्‌ क्षणात्‌ agga योग्ययन्ती | 

संप्राप्ततदगुरुतनोः समये दयालोः 
आत्मावधिर्भवति शिक्षितधीः क्षणं ते ॥ 


योग्यं aña नियमेश्च विधाय चित्तं 
सन्तो जितासनतया स्ववशासुवर्गा; | 
प्रत्याहतेन्द्रियगणाः स्थिरधारणार्त्वां 
ध्यात्वा समाधियुगलेन विलोकयन्ति ॥ 


पद्माभिरामवदनेक्षणपाणिपादं 
दिव्यायुधाभरणमास्यविलेपनं स्वाम्‌ | 
योगेन नाथ शुभमाश्रयमात्मवन्तः 
सालम्बनेन परिचिन्त्य न यान्ति तृप्तिम्‌ ॥ 


म्ानातिल ङ्विसुखगरो धमह।म्बुराद्ौ 
मग्रास्रिसीमरहिते भवतः स्वरूपे | 

तापत्रयेण faefa न भजन्ति भूयः 
संसारघर्मजनितेन समाथिमन्तः ॥ 


धीसंस्कृतान्‌ विदधतामिह कर्मभेदान्‌ 

शुद्धं जिते मनसि यिन्तयतां स्वमेकम्‌ i 
त्वत्कर्मसक्तमनसामपि चापरेषां 

at फछान्यमिमत्तानि भान्‌ TEM: |) 
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२१ 


र्र 


२३ 


av 


शरणागतिदीपिक! 


उद्घाहुभावमपहाय यथेव खर्व! 

at फडार्थमभियाचति योगिचिन्त्य | 
एवं सुदृष्करश्ुपायगणं विहाय 

स्थाने निवेशयति तस्य विचक्षणस्त्वाम्‌ ॥ 


नित्यालसाहमभयं निरपेक्षमन्येः 
विश्वाधि कारमखिला भिमतप्रसनतिम्‌ | 
शिक्षाविशेषसुभगं व्यवसायसिद्धाः 
agit त्वयि मुकुन्द VERI ॥ 


स्वत्प्रातिकूल्यविमुखा! स्फुरदानुकूल्याः 
कृत्वा पुनः कृपणतां विगतातिशङ्काः | 

स्वामिन्‌ भव स्वयमुपाय इतीरयन्तः 
स्वस्यर्पयन्ति निजभारमपारशक्तो ॥ 


अर्थान्तरेषु विमुखान्‌ अधिकारहानेः 
श्रद्वाथिकांस्त्वदनुभृतिविलम्बभीतान्‌ | 

दीपप्रकाश saa सुचिराद्‌ कृतीव 
न्यस्तात्मनस्तव पदे निभृतान्‌ प्रपन्नान्‌ ॥ 


मन्तैरतुश्रवमुखेष्वधिगम्यमानेः 
स्वाधिक्रियासमचितेर्यदि वाऽन्यवाक्येः | 

नाथ त्वदीयचरणी शरणं गतानां 
नेचायुतायुत्तक्ाऽप्यपरेरवाप्या || 
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२८ 
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शरणागतिदीपिका 


दत्ताः प्रजा जनकवत्‌ तव देशिकेन्द्रैः 
पत्या5मिनन्य भवता परिणीयमानाः | 

मध्ये सतां महितभोगविशेषसिद्धवे 
माझ्ल्यसत्रमिव Gata किङ्करत्वम्‌ ॥ 


दिव्ये पदे नियतकिङ्रताधिराज्यं 
दातुं त्वदीयदयया विहिताभिषेकाः | 
आदेहपातमनघाः परिचर्यया ते 
युञ्जानचिन्त्य युवराजपदं भजन्ति ॥ 


त्वां पाञ्चरात्रिकनयेन प्रथग्बिधेन 

वेखानसेन च पथा नियताधिकाराः । 
संज्ञाविशेषनियमेन समचयन्तः 

प्रीत्या नयन्ति फलबन्ति दिनानि धन्याः ॥ 


वर्णाश्रमादिनियतक्रमदप्रबद्धा 
भक्त्या यथाईविनिवेशितपत्रपुष्पा | 
मालेव कालबिहिता हृदयङ्गमा त्वाम्‌ 
आमोदयत्यनुपरागधियां सपर्या ॥ 


amt गिरीश इतरेऽप्यमरा य एते 

निर्धूय तान्‌ निरयतुल्यफलप्रस्वतीन्‌ । 
पराप्तुं तवेव पदपश्चयुगं प्रतीताः 

पातिव्रतीं त्वयि वहन्ति षरावरज्ञाः ॥ 
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शरणागतिदीपिका 


नाथ त्बदिष्टविनियोगविशेषसिद्ध 
शेषत्वसारमनपेक्ष्य fai गुणज्ञा; । 
wg ते वरगुणार्णव पार्तन्ञ्यात्‌ 
दास्यं EE विपणिञ्यबहारयोग्यम्‌ , 


सह्िस्त्वदेकश णे्मियतं सनाथाः 
सर्पादिवत्‌ त्वदपराधिपु sumar | 
धी रास्तृणीकृतविग्ञ्चिपुरन्दराद्याः 
कालं क्षिपन्ति भगवन्‌ करणेरवन्ध्यैः y 


चागादिकं मनसि तत्‌ पवने aut 
भृतेष्वयं पुनरसौ स्यि तैः समेति | 
साधारणोत्क्रमिणकर्म quif aar 
eal FHS भवतेव यथा यमादे; ॥ 


सथ्यान्ययोरयनयोर्निश्ि वासरे वा 
सङ्कहिपतायुरवधीन्‌ सपदि प्रपन्नान्‌ | 
हाई; स्वयं निजपदे विनिवेशयिष्यन्‌ 
नाडीं agafa नाथ शताधिकां त्वम्‌ ॥ 


अर्चिर्दिनं विशदपक्ष उदकप्रयाणं 
AAA exu cC शश्चाङ्कः | 
मौदामनी जलपतिर्वलजित्‌ प्रजेशः 
इत्यातिवाहिकमखो नयसि स्वकीयान्‌ ॥ 


शरणागतिदीपिका 


त्वच्छेषवृत्त्यनुगुणेमंहितेगुणीघे; 
आविर्भवत्ययुतसिद्धनिजस्वरूपे । 
त्वह्लक्षणेषु नियतेष्वपि भोगमात्रे 
साम्यं भजन्ति परमं भवता fagar ॥ 


इत्थं त्वदेकशरणे रनधेरवाप्ये 

त्वत्किङ्क रत्वविभगे स्पृहयाऽपराध्यन्‌ i 
आत्मा ममेति anaa भवतेव गीता 

वाचो निरीक्ष्य भरणीय इह त्बया5हम्‌ ॥ 


पद्ममहीप्रमृतिभिः afar: 
का हानिरत्र मयि भोक्तरि ते भवित्री । 
दुष्येत्‌ किमङ्घितटिनी तब देवसेव्या 
दुवारतर्पचपलेन शुनाऽवलीढा ॥ 


सत्वानि नाथ विविधान्यभिसञिषक्षोः 
संसारनाटयरासिकस्य तवास्तु तृप्त्ये । 

प्रत्यकपराइप्ुखमतेरसमीक्ष्यक तुः 
प्राचीनवञ्जनविडम्बन भूमिका मे ॥ 


कतेव्यमित्यनुकलं कलयाम्य कृत्यं 
स्वामिन्नकृत्यमिति कृत्यमपि त्यजामि i 
अन्यदूव्यतिक्रमणजातमनन्तमर्थ- 
स्थाने दया भवतु ते मयि सार्वभौमी ॥ 


vt 


v2 


४३ 


Tr 


शरणागतिदीपिका 


यं पूर्वमाश्रितजनेपु भवान्‌ यथावत्‌ 
धर्म परं प्रणिजगी स्वयमानृशंस्यम्‌ i 
संस्मारितस्त्वमसि तस्य शरण्य वावात्‌ 
नाथ त्वदात्तसमया ननु MEM ॥ 


att भवेति सकृदुक्तिपमुद्यतानां 
ACA f a . 
तेस्तेरसद्यवृजिनेरुद्रंभरिस्ते | 

सत्यापिता शतमखास्मजशङ्करादो 
नाथ क्षमा न खलु जन्तुषु मद्रिवजम्‌ ॥ 


कर्मादिषु त्रिषु कथां कथमप्य जानन्‌ 
कामादिमेदरतया कपप्रशृत्तिः | 
साकेतसंभवचराचरजन्तुनीत्या 
वीक्ष्यः प्रभो विपयवासितयाऽप्यहं ते ॥ 


त्रझ्ाण्डलक्षशतकोटिगणाननन्तान्‌ 

wart विपरिवर्त्य sanaq । 
मत्पापराशिमथने मधुदर्पहन्त्रीं 

शक्ति fagga शरणागतवत्मठ AR ॥ 


आस्तां प्रपत्तिरिह देशिकसाक्चिका मे 
सिद्वा तदुक्तिरनघा त्वदपेक्षितार्था | 

न्यस्तस्य पूर्वनिपणेस्त्वयि नन्तिदानी 
पूर्ण मुकुन्द पुनरुक्त उपाय एव; || 


शरणार्गातदीपिका 


यद्वा मदर्थपरिचिन्तनया तवालं 
dat प्रपन्न इति साहसिको बिभर्मि i 
एवं स्थिते त्वदपवादनिवृत्तये मां 
पातरीङुरुष् भगवन्‌ भवतः FNAN ॥ 


त्यागे गुणेश शरणागतसंज्ञिनो मे 
स्त्यानागसोऽपि सहमेव परिग्रहे बा । 

कि नाम कुत्र भत्रतीति कुपादिभिस्ते 
qi निरूपय गुणेतग्तारतम्यम्‌ ॥ 


स्वामी दयाजलनिधिमंधुरः क्षमावान्‌ 
शीलाधिकः भितवशः शुचिरत्युदारः | 

एतानि हाठमनघो न किलाईसि स्वं 
विर्यातिमन्ति बिरुदानि मया सहेव ॥ 


वेलाधनञ्जयस्थादिषु वाचिकैः स्वैः 
आघोपित,मसिलजन्तु शरण्यतां ते | 

जानन्‌ दशाननशतादघिकागसोऽपि 
पझ्यामि दत्तमभयं स्वकृते त्वया मे ॥ 


रक्षयस्त्वया तव भरोऽस्म्यहमित्यपूर्वान्‌ 
वर्णानिमानहृदयानपि वाचयित्वा | 
मददोपनिर्जितगुणो महिपीसमक्षं 
मा भूस्त्वदन्य इव मोघपरिभ्मस्त्वम्‌ ॥ 


& 9 


५१ 


«à 


ug 


12 


शरणा गतिदीपिका 


मुख्यं च यरप्रपदनं स्वयमेव साध्यं 
दातव्यमीश कृपया तदपि त्वयैव । 

तन्मे भवञ्चरणसङ्गवतीमवस्थां 
यपःन्नुपायफलयो रुचितं विधेयाः ॥ 


A a a 
अह्पास्थिरश्सुकररसुखावमाने! 
f ^ a शि a 
दृः खान्वितेस्तुचितरभिमानमूलेः | 
प्रत्यक्परागनुभवेः परिघूणितं मां 
स्वस्येव नाथ चरितार्थय निर्विविक्षुम्‌ ॥ 


तत्त्वावभो घश्ञमितप्रतिकूलृत्ति 
केङ्क यं शब्धकरणत्रयसामरस्यम्‌ | 
कृत्वा त्वदन्यविमुखं कृपया खयं मां 
स्फाति दशोः प्रतिलभस्व जगञ्जनन्याः |) 


इत्थं स्तुतिप्रमृतयो यदि संमताः स्युः 
यद्वापराधपदवीष्वमिसंविशन्ति i 

स्तोकानुकूस्यकणिकावशवतिनस्ते 
प्रीतिक्षमाप्रसरयोरहमस्मि suu ॥ 


खहोपपन्नविषयः स्वदशाविशेपात्‌ 
भूयस्तमिस्रशमनीं qa वेङ्कटेशः | 

दिव्यां स्तुति निरमिमीत सतां नियोगात्‌ 
दी पग्रकाशशरणागतिदीपिका ख्यम्‌ ॥ 


कविता किकसिहाय कल्याणगुणशालिने । 
Mag वेकुटेशाय वेदान्तगुरवे नमः । 
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५९ 


SARANAGATI DEEPIKA 
of 
VEDANTA DESIKA 


uber Garis prsritwu: sealgritshaGaeft | 
GagrbasrertwuatGur Gin svg srt wer 
ap कछ i 


INTRODUCTORY 


This is a Stotra or hymn of Vedanta Desika in praise of 
Lord Deepaprakasa presiding over the sacred shrine cele- 
brated by the Alwars as S@sse0ar in Kancheepuram. 
Desika’s birthplace (Avatarasthala) is known as Tooppul, and 
that is adjacent to Tirutthanka. Lord Deepaprakasa enjoyed 
by the Alwars as efer&Garef is thus the Emberuman 
adorning Desika's Avatarasthala, and the gratitude, love, 
fondness and devotion that Swamy Desika entertained to- 
wards this Lord are all amply in evidence in this Stotra. 


Lord Varadaraja whose shrine is situate about a mile to 
the East of Lord Deepeprakasa’s shrine, was of course 
Desika’s personal God who was everything to him. Next 
only to the infatuation for Him, Desika’s regard, reverence, 
love and fervour towards Deepaprakasa are of a very high 


order. 


This Stotra consists of 59 slokas. (A 60th sloka found in 
some editions has not been accepted by commentators as P 
authentic.) The name “Saranagati Deepika” has been given iol 
the Stotra by Desika himself. It means the Light (lamp) of 
Saranagati or Surrender. This is one of several. treatises on 
the Doctrine of Surrender (Prapatthi) to enunciate and 


2 Saranagati Deepika 


establish which Desika came into the world. He is rightly 
known as Prapadana-kalaa-janma-jaladhih in Sanskrit, d 
SFU ugsGewus s5sueGersr in Tamil. Quis 
Dasakam, Nyasa Vimsati and Nyasa Tilakam are the ot a 
Stotras of Desika on the same subject. Each of these stress E: 
particular aspects pertaining to that doctrine, In this कता 
gati Deepika we find Desika re-stating in the form of SanskT : 
slokas the doctrine of Prapathi elaborately dealt with in wha 

is Desika's magnum opus Srimad Rahasyatraya Sara. This 
Stotra may well be said to be an epitome in verse of Rahasya- 
traya Sara. As usual, poetic excellence, philosophic sublimity 
and devotional fervour contained in this Stotra vie with one 


another ín capturing our artistic taste, intellectual quest and 
fervent devotion. 


Sloka-1. 


uguruGs: wwagihuGsp ciusuwrpib 

Uv bhadan US BUY ar QUT bp: | 
ind aur Surswrhai shy wc gg 2D क so ७111१ 6110 

tor bus WH UU eg wan Bevaviolig sr wird || (1) 
Let the great ones devoted to the doctrine of prapadana 
look here at this treatise on the high] 
(Sampradayam) of (that emanated from) the Kitchen of the 
King of Yatis (Ramanvja), which is not divested of its nature 
despite its being mirgled with Dy words, and which is 
cooked as (dressed in t 


he garb of 
Consort of Padma (Lakshmi). ' 


y praiseworthy tradition 


) 8 hymn in praise of the 


Ms This is the Mangalasloka for the Stotra. Note how it 
van BIO auspiciously with the name of Padma, Lakshmi. 
855 ISDST ib wiki ST ri (Sri Stuti, sloka 1.) 


Sloka-1 


Padmaapati is Sriman Narayana. Sriand Naray 
gether form the ultimate truth—Paratattva. ‘Mat’ AY 1 
the compound word Srima (d) n-Narayana denotes the nitya 
sambandham or eternal association of Sri and Narayana. 

| Nityaanapaayam dwandvam (sloka 5 of Sri Stuti) a Couple 

never apart from each other. The Tamil word ‘Awr 
used by the Alwars pointedly brings out the equality in all 
respects between Tiru and Maal, much more unambiguously 
than the Sanskrit words voflw: uS, uf ivissrrruienr, and 
Padmaapati. As we shall see later, [Desika stresses and. 
emphasises the aprthak-siddha (inseparable) nature of the 
union. 


This Stotra is conceived and sung as a hymn in praise of 
that Divya Dampati, Divine Couple, while it is really a dis- 
sertation on U Svor 10 gD sen evr 5 Twi, Sampradayam 
is traditional doctrine. As this tradition originated from the 
Mahaanasam (Kitchen) of Yatiraja, itis referred to as Yatec- 
swara Mabanasa Sampradayam. Readers may remember how 
when an attempt to mix poison with food prepared for 
Ramanuja came to light, Ramanuja’s Acharya laid a 
command on Ramanuja not to take food prepared by 
anyone but his chief disciple Pranatartihara, better known as 
Kidambi Achchan (8170 yésrer.) So this great disciple 
came to be associated with Ramanuja's kitchen. As he was the 
repository of the Rahasya Sampradayam of Acharya 
Ramanuja, it has come to be known as WADI 
SVLT STAID. Desika refers proudly to this Sampradayam by 
this name in several places in bis works. In the Nigamana- 
dhikara of Srimad Rahasyatraya Sara he sings Q9 wSor g 
ADT sed uwa uharan our eni sm ibiS Ui s... sr. Drink 
this nectar fragrant with the overflowing smell of Yatiraja's 
kitchen.) In the first verse of Paramapada Sopanam (Tamil 
Prabandham) Desika refers to TRHaT@i WLL sire 
VFS werd omar arrgogusr uerefluGs. (The 
fragrance emanating from Yatireja’s kitchen; imbue, and is 


क... B Saranagati Deepika 


S 


ed in, our words.) In sloka 9 of Nyasa Tilaka, Desika 
qe. acknowledges as one of the great. benefits he has 
been blessed with by Lord Ranganatha, his getting 83 his 
Acharya (preceptor) the great-grandson of that'"Maahaanas! i 
Mahaan” of Yatipati. And here it is wvoairiogpr 59" 
evibi)g grub. (Everywhere Ramanuja is referred to as 
Yatiraja, Yateeswara, Yatipati, etc. They all have the same 
meaning. Desika is very fond of referring to that great 
\ Acharya by this name as we can see from Yatiraja Saptat’ 
À i rarely does Desika use the name Ramanuja, which by 


he way, had fascinated Tiruvarangatthamudanaar, the 
uthor of Ramanuja Nootrandadi. 


Sri Bhashyakara's prefatory sloka to his Sri Bhashya 
referred to Limy mTvoirui esee STD... Quemipm; LAU! 
Saami. ‘Let the men of the world daily drink the nectar 


of the words of the son of Parasara (Vyasa)’. In the 
Rahasyatraya Sara sloka quoted above it was also ow~girib 
Sug (drink the nectar). In the Tamil verse it was fragrance 
wear tb to be enjoyed by the nose. Here however it is gprs: 
uvew S). Let the great ones see. uvow gj =urišs (gib 
Andal's ere (see) may be thought of here. Yes Geb 
Harara: Carp sops sor arem quce 
a cher are: amer in all these meaning ‘hear and note.’ So 
too let Mahaantah hear this Stotra and take note of it. For, 
here the Dan rman 90८०८ Srb has been given the garb of 
a hymn in praise of Padmaapati. Vipachya = d 
(i. e.,) made in the form of Th ल an 

E : ihe Mahaanasa idea is kept 


Sloka-1 5 


has elsewhere referred to them as *sr EDS Quiérgyib emi 
YA WHAGAT END ATES Gearerermsmi:?. 


It is for their enjoyment and edification that Desika 
begins to sing this stotra. Inferentially we can understand 
that this stotra is not intended to educate or correct persons 
who are averse or allergic tothe doctrine of Prapatthi, 
though they may pay lip sympathy to it. The stotra has been 
conceived and sung only for the benefit of gw 
CSRS mbuT scu Boa decr. 


The third quarter of the sloka is couched in an apolo- 
getic tone. I am going to talk about a Maamyam Samprada- 
yam—a great and honoured tradition. I know my unworthiness 
for the task; nevertheless I go ahead because I know for 
certain that it will not lose its Himalayan grandeur by being 
mingled with my words. (1) 


Sloka. 2. 


H wi volum wuwur क f Gay ciuem exr ib 
Ptüuurg iuus urua esum d | 
CGugsrpsGaswvian Gars e$ eviff Gu 
Sutigarvy AA oFayZwHaIF witb || (2) 


That peerless Deity (without a second) ever attended 
and waited upon by Lakshmi-devi and Bhoomi-devi, who 
is laden (full) with innate (cause-less) and enormous Daya 
(Grace), who is knowable (only) by Vedanta, shines here 
near the river Vegavati with the name Deepa-Prakasa. 


This sloka describes the Padmaapati of the first sloka by 
referring to His Paratva (transcendental glory) and Saulabhya 
(easy accessibility) and also tells us where we can find 
Him and under what name. 


Saranagati Deepika 


1 ity; one 

This is an adviteeyam Daivatam—a ae 2९९३०७ 
without a second. ® gris Gey ws Wt | e (Gorm 55 
Vedyam—knowable only by and through Vedanta. ord’s ow? 
Ga) sw) The words of the sloka remind us of tbe ; 


: .g eie 
declaration in the Bhagavat Gita Gangs: F 
3190091001 Gagu: 


. the 
im in t 
The opening words of the sloka describe Him 


18-59 00८ 
language employed by the second anuvaka of Purus 0 
tam: 


f 
‘anf; e Gu aapib: F uiii Quer - ACT Pi 
urivoGar? Always—( A unb) day time or night o and 
wives apf (Bhoodevi) and Lakshmi are on His tw s atia 
waiton Him. This isanother feature of His PA poa 
(transcendental glory). In fact ७118 sould js a 
lakshanam, sine qua non of the Supreme Being. 


As a consequence of the unceasing association 


i 
D 
(Lakshmi; and Vasudha (Bhoomi) He is AFIT pot 
q Urgurufsib. His Daya is inherent in Him and 1 
| depend on any cause or adventitious circumstance’ 


qhi’ 
there always, unconditioned, unlimited and iMimita 0!’ 
is because Lakshmi is always by His side. 


oe y 
His Daya is IB IJ ee abu ive aN 

ndant, excessive 
failing. This is bec 


une 
ause of Bhoomi Deyi who 
unimpeded flow of G 


hel Pus! 
[006 1 i s: a of m 
of forbearance. by invoking His Ksham 


ont 
2 | ri of 
SSSGUTUT Har Sis iD ep iD T a wW £ 
aan removing the obstacles in the way of the veg Tp 
be (Quir pew) (Dayasatakam stoke-7) 4 d 
Id is i i TG 
Ari ull to the brim (ufigi) of fiir ® 


ef” 


i 
Such a great God shi DNE. 
this world and ल ae shines here ( 9 aD fT A ) vt 


River V T hi, an 
His Saulabhya—easy weil), — in Kanchi» 


Sloka-3 7 
He is here with the name Deepa-prakasa. This is only a 
Sanskrit of “afleréQaraf” the name given to this Lord by 
Tirumangai Alwar in the 14th verse of Thiruneduntandagam. 
The Sthala is named  $(5$,exsr in the same verse, 
Sew sr meaning a cool grove. Nammalwar has referred to 
this shrine as ७०089 Qasam Gerd in verse 26 of his 
Tiruviruttham. 


There appears to be a reading sav Gud in place of 
gdb. Our ळळनळण will be the meaning then, the 
God adorning Desika's birthplace and regarded by Desika as 
our God— probably the Kuladeivam of his ancestors. (2) 


Sloka-3. 


Hugs eiGio gsar puar BATCH 
StS ऊफ, oy Aha pure ujerrinumt | 
avs ius svg eiflunog: voy Goog b S euwvwnh 
Ger gib uerba ०१०००७ Mhra: ॥ (8) 


Thou alone art the lamp of this world; Thy Consort 
(Lakshmi) is the lustre ( of that lamp). By the two of you 
alone this Jong (originless and endless) darkness can be 
dispelled: This being i.e. myself ls very desirous of praising 
Thee who art fit to be praised, who art extremely (superla- 
tively) fond of being praised, and who ait won over by the 
utterance of ihe word sarana vus ewr, signifying that Thou art 
sought after as refuge. 


The connotation of the name of the Lord, Deepa- 
Prakasa, is given here. The Lord is the Lamp and His Lady 
(Consort-Lakshmi) the lustre (s-t) ofthat lamp. Together 
the Two of them drive out the darkness of ignorance which 


8 Saranagati Deepika 


i nce can be uttef 
for along time. Ignorance cai 
in nn ui anything, Of understanding in a o 
inability FETT SLIT go 5r er and Huts REBT : 
BU dew three kinds of ignorance of the world (darknes 
are dispelled by this lustrous lamp. 


It is not difficult to see the suggestion co by = 
description of the Lord asthe Lamp i and of Lakshm ; 
lustre. Mere Narayana is like an unlighted APEE 
dai. In association with Lakshmi, Narayana isa pup 
lamp (ober eferé(s) and hence is a light in its क्र 
sense. And so, He is Sure. Only a Vedanta Desika क 
boldly sing thus. The «fer &(5 can be a eller &qs only if it K 
nishes of or a1 (knowledge of objects). The idea is not new, 
for we find Valmiki making Rama say about Sita gjs Żur ह 
our af gr Lire ag esr LT LIT UIST; he makes Sita expres! 
the same sentiment in the words Of LIT TT Cale ee 
urmare aout war. The Lord if we can conceive o 
Him apart from Lakshmi will be a Sun without its brightness 
He becomes a Ugureré only because of Lakshmi a guit 
Gawr. Therefore it is that this Lord is known as eers 


Qarefl ळा ळा, This idea is made more explicit in the 
next sloka. 


l am eager to praise such a Lord. I know my incom’ 


petence and yet have begun to praise Him emboldened bY 
three traits of His. 


The first is that He is Stavyah (dogiu)) fit to be prs 
sed. Stavyah (ब०७७1॥/; ) is one of the names of the Lord i? 


the Sahasranamam (684). It means one who is praised p 
one and all. One who deserves to be praised. Whateve 
greatness and glory are attributed to Him 
Praise Him, 


by those wh? 
all of them are true and apt, 
Bhattar’s 


as per Parasaf 
interpetation. : 


Sloka-3 9 


Secondly, He isa ovsaifus: fond of being praised. 
Bhishma sang in the Sahasranama that the Lord is a 
SD seurrfius; (685) Parasara Bhattar’s elucidation of this 
name is to the effect that anyone praising the Lord in any 
language and in whatever manner he may choose, will have 
his praises appreciated by the Lord who will not even look 
into their grammar or diction or their appropriateness or 
Otherwise. His love of, or desire for, praise is that much. 
This quality of God naturally emboldens a devotee to praise 
Him, though he has no capacity to praise. Did not the 
Lord touch the cheek of child Dhruva with His conch just to 
enable that child to praise, so that He can enjoy that praise? 
Therefore Desika says HGF HD HST Big 
Grog: This being (ig) keenly desires to praise you. 
Hip, same meaning. 


The third and last is that the Lord is vor Ggsy Savon: 
One conquered by the utterance of the word vorexrib. (You 
are my refuge. I seek refuge in you.) This is another trait in 
the Lord calculated to induce one to praise the Lord. For, 
the moment we declare that we have sought His protection, 
He will thereafter see no fault in our praise, either in sound 
Or sentiment. 


Sloka 7 of Devanayaka Panchasat may profitably be 
referred to here. There also the names mgow; बेणळन चीच 
and also av@ sr gr from the Sahasranamam are incorporated 
and the Lord is requested to see that those names are not 
tarnished. “‘Vouchsafe to us suitable words.” 

Here also the sloka is conceived as an Hamas Sa or 
giving expression to one's unworthiness for a task, the task 
of singing His praises here. (3) 

Sloka-4: 

udsuragrgiuagsr ufiapscaiGg) Sarih 

Gaisrevfibetgnyem Suvi hepburn | 

-Sbgip vv go ÒGA FUAT UUT 

ART EGET 10g Hats Hub anaes | 

2 
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When the Daughter of the Ocean of Milk (desirous of) 
sporting in the waters of the River Vegavati, emerged from 
the Lotus tank and embraced Thee, from then onwards people 
say that Thy natural emerald-like Tirumeni shines with the 
lustre like that of a Deepa (light). 


2 a “= 

The expression SucvgaGua Magri Su sr HAWES 
used in the previous sloka is explained here. When Lakshm! 
embraces the Lord's marataka (emerald-like) Tirumeni, Her 
lustre which is that of molten gold (scsgiribussrur) 


invests the Lord's Tirumeni with a glow like that of Deepa 
(light). Thus the ruchi or lustre is due to Lakshmi. 


The Sthalapurana relating to this shrine, it appears, refers 
to Lakshmi emerging out of a tank within the temple (to the 
north of the main shrine) going by the name of Padmaakara 
(wap बण ev), and getting wedded tothe Lord. When once 
upon a time Lakshmi came out of Ksheerabdhi (Milk ocean- 
ur peced) it was said of Her uvow grid evoreiG gurari 
uua erede se amer: Similarly on emerging from the 
Padmaakara She wedded the Lord by embracing Him. 


That aceounts for the glow of Gold which makes the 
Lord's Tirumeni a GumerGuefl. The Upanishad describes 
Him as Gold to His finger-tips (nails) BUT enr ETS avi ou 
esate: How does it come about that the Emerald 
like Tirumeni (Body) of the Lord shines with a golden hue? 
The answer to tbis question was first furnished by Peyalwar, 
a Seer in the true sense of that term because he saw and says 
he saw. $B Gi ér OUTST Ge ऊन GL or. Isaw Thiru 
first; then I saw a gold-coloured Body. Ultimately he tells us 
that he saw them allin His Ocean-hued one—ergr yA 
cuss corer cre. Vedanta Desika in this sloka refers to 
Alwar's fast eoor eir as HATES: WI SIU Pw ळात कापी) 
body whose natural colour is that of the grcen emerald. By 
Lakshmi’s embrace a golden glow lights up that emerald. 


Sloka-5 11 


Peyalwar in a later verse of his Third Tiruvandadi refers to 
how Lakshmi lights up the Lord like lightning lighting up 
the clouds. QLImex Seri. artara NearCor Cured 
Csr Dig Go 5; writer, 


Tirumangai Alwar in verse 14 of Tirunedunthandagam 
has sung eWeréGerefe»u! ७7ळळकंळऊ as being in $054 
Serer. This sloka embodies both those appellations 
“7 Sau HD wy; and Susvwrourev, 


The name of the Thayar in this shrine is Maratakavalli. 
Some have interpreted Alwar's i07 5605 as a reference to 
Thayar. So too about Tirupputkuzhhi, Alwar sang in Peria 
Thirumadal wr sawsi HUGH GunbQurGr pep. The 
name of the Thayar in that shrine is also Maratakavalli. 
AD: So they say. Who? Those who are in the know of 
things, having studied the Upanishadic references like 
&oCgsruguguags Ajudar etc., and Prabandha 
verses like those cited above. (4) 


Sloka. 5. 


ivar b sity oven voy ug fi piberom th 
br arf UI (busto BS th nwa क (5९०५110 | 
Garar ba Gy apps y S iriGuoriimih 
eosüg i avy: em rl Qrvosuinms sin Gs || 
My Lord and Liege! Lakshmi-saras (Padmakara tank) 
deep and lovely, capable of banishing men’s fatigue and ex- 
haustion (when they bathe therein), beautiful because of the 
sweet taste (of its waters,) completely faultless (pure), charm 
-ing to look at like a broken bit of an emerald, and the 


resort for lotus. 
(another meaning) 


Thy Tirumeni of unfathomable loveliness, capable of 
dispelling the distress and grief of men (who resort to Thee as 
refuge), sweet and enjoyable, bereft of all evil, charming to 
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look at like a broken bit of an emerald, and the seat of 


Lakshmi, gets gloriously reflected in the centre of the River 
Vegavati, and lends lustre thereto. 


—Ó— 


The Lord's Blue-sapphire-like Tirumeni as embraced by 
golden-hued Lakshmi was enjoyed in the previous sleka. In 
this Sloka that same Tirumeni is enjoyed as a Lotus tank 
evreSgrvoru named 6०ळ$ बण बो) (Padmakara). It was 
Nammalwar that- first started comparing the Lord with a 
Lotus tank, कवळ fer are garb (चक ager BS” 
हणा ७0७1०७ 8-5-1.) The Alwar beckons to the Lord to 
come to him like a fragrant lotus tank with pure and red 
lotus flowers in the form of eyes, hands and legs, with a 
bud in the shape of the coral-lipped mouth, and whole body 
like the lotus leaf,-green. Tirumangai Alwar refers to bathing 
ina Gumjbaiwber&sui in Tiruneduntandagam-Verse 19. 
The famous Mukundamala sloka beginning with the words 
spore evGyrGs) enjoys in detail the severalfeatures of 
this Hari-saras. This way of enjoying the Lord's Tirumeni 
bas appealed to Swamy Desika also so much that he has 
sung about it in three different ways in three different stotras 
of his. In Devanayaka Parchasat sloka 9, he refers to his 
mind having taken a plunge into that deep pure and sweet 
tank (Lord Devanatha) like a person entering into a cool 
tank during summer. Sir Lo UID gr 85 §: ual 
&fopGm graa gwen. In Daya Sataka,- 
sloka-42, again, Desika enjoys how Srinivasa is Daya Devi’s 
Deerghika—a long pool, a swimming pool for Daya Devi. 
Here in this stotra he again revels in the same idea employing 
slesha describing by the same words LakshmiSaras as also 
Lord Deepaprakasa’s Tirumeni. The one reflects the other 
and Desika enjoys that UTA Goren. Which is the 
(१0170 (object) and which the tr ® Kiub (reflection) we 
have to find out for ourselves. Added to this, both probably 
get reflected in the waters of Vegavathi for it is there that the 
Qar or lustre is spread. Six epitheta are used in this 


Sloka- 5 13 
sloka each of which describes the Lotus Tank as well as the 
Lord's Tirumeni. 


(1) Gabheera Subhagam— Deep and beautiful. The 
Tank is beautiful because of its depth. The Lord's Tirumeni 
is deeply beautiful i.e., defies analysis or description. 


Q). c Ebr Hume. 0 fatigue the fatigue of 
men. The tank removes the weariness of people who take a 
dipinto it. So too the Lord's Titumeni wipes out all grief, 
worry and distress of men who plunge into its beauty—/£7 rQ 
Se as per Goda’s Upanishad, Tiruppavai. Vide also 
Toe Taw Ur clos rih Sfo F gA apr ib. 


(3) Maadhurya-ramyam, — charming and lovely 
because of its sweetness. Water itself is known as rasa because 
rasa is the essential nature of water, even as Gandha (smell) 
is of the earth. The Tirumeni ofthe Lord who isa wiw 
ळळंळग0७०पं ७17७0० :- is naturally noted for its charming sweet- 


ness. 


(4) Anagham—flawless. Hi siib Bligh uss 
our ap AvoTww. Ramayana tells us that the first and foremost 
virtue of a reservoir of water is absence of dirt, and Graves 
ww or pellucid water. The Lord’s Tirumeni is 
renowned not only for its being totally free from all doshas 
(faults) Ggpuicig Subs, but also for its capacity to banish 


the sins of those who set their eyes on it. 


er of Lit ws UD uous: yoCarsgsuw | 


AILT : 
vu yv iL ® GDL] BOD BT LUT FEL || 


UT ger eur 
ibhan adrisyam—lovely to l look at like à 
TU jum of pues . The Lord is noted for His 


&pfifc Aer hums fe colour. The exterior of an 
emerald is of course blue, but when split the blue colour can 


be seen to be quite intense and immense. 
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(6) Sarasijaasrayam—the resort for lotuses. Of course; 
a lotus tank is that. Even more is the Lord's 


Tirumeni. For 
as the Alwars are never tired of singing, Soir amy iD ७060129 


७७७७७ ena LP Deir aT aT BS LIT Sep wD me»eiG 
ळळं BD Gerne», MEDD, AY Gum <9 GUI — 
Nammalwar. ME ळं ळा stag MTU 51060 Gur gi 
sam ळणी Dor wid sobs pw. 5—Tirumangal Alwar. 
His Tirumeni is full of lotuses. In one place Nammalwat 
refers to sooro is 10650 Gioco wes 5 515 STD ar G. 
such a plethora of lotuses (Desika translates (his sentiment 


into Sanskrit as Lor Lf ase in Raghuveeragadya™)- 


Sarasija is a name of Lakshmi. The Tanks with its lotus95 
is Lakshmi’s place ogre wigouir: avr afl gai So also 
नीळ ayy aagcven Hence the Tirumeni is avr ai gg rr UO 
rub Heis g5098dGo sn pu 0७ pj ७0006 081609 
uam wr ier. Who but He can be a avr ad ळण 0०7४७१ The 
place occupied by the epithet evraüggruogunb between 
aspri on the one side and the Lord's smaab OF 
on the other, must be specially enjoyed. 


Sarasijaasrayam is the crowning epithet. (5) 
Sloka-6. 
SpA STUA की “०७110 apa pws uss gr 
Guva$ Au UAT Guo as s prt BST pih | 
duty J eo sug evar as Por, uasGagr ds sind jard 
Qt 5r $8 Gur nsf Mi Ads ag £p. | 

: Bo into the world, Thou dost support it. Thou art 
de m j pau: it, Thou art its master (seshi) and tbe 
a e : aes Thou hast everything and everyone 

) as 40४ body, and art the primordial cause. If by the 
multitude of such distinctive marks of Thine, a person knows 
Thee to be Purusothama, such a person is praised Cin song) 
in this world as one who knows everything ü 


M — an 


Sloka-6 is 


Parabrahman of the Upanishads ís equated and identi- 
fied with Srinivasa (4f'ui:u$) in the manner indicated by the 
Mangala Sloka of Sri Bhashya. vv(5 Svór aD ASICS Ùr an 
wes ub eir Gs. Immanence is the first mark (wag aur ib) 
talked of by. Desika in this sloka. Having entered into and 
P:rmeated this Viswam—the Jagat cf the Ist Mantra of 
Isavasyopanishad—He also supports it from outside. yès: 
Lian): F FS गणना हाच्या ण Next His wés gab or 
Rulership is referred to andafter that His being the Seshi 
(one tor whose benefit and pleasure everything else exists). 
Thus the yarr yesu, Quis Auriu, GuvoegGvvof) 
Sambandha between tbe Prapsncha on the one band and the 
Lord on the other is postulated. That idea naturally leads 
to the next Brahmalakshanam mentioned in tbe sloka viz., 
akhilatman. The whole world is His body because He is the 
srr. He is the fur and He is the Guvaf even as our 
individual soul is to our body. Finally He is the Jagatkara- 
nam All these indications apart, the Lord's veiw: 1 ® etd 
it is that makes Him a Purushotthama. The truly learned 
ones thus realise Lord Deepaprakasa as Purushotthama by 
means of these several indicia of GGT $us eb. 
They alone know theonly thing that is worth knowing. All 
other knowledge is worthless knowledge. Soit is that 
the world reveres and respects and sings the praise of such 


(6) 


657 exa cir. 


Sloka-7. 


avo att orur VOW MS UY MLS uF wrth 

हणी air dy eio d aud us bA »G»rsa svi as: | 
evit Gas Gai e; uous ply ammi gr: 

erit aur seio d o£ 5 FNS gs ST gD: || 


O! Lord! The entire world is Thy body even as Thy 
Divyamangala Vigraha is. All words have their culmination in 
Thee. Therefore, Thou art Sarvam (everythipg).All the Vedic 
commandments are only to secure Thy favour. For all these 
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reasons the true Gnanis say that Thou art above all (everyone 
and everything). 


Several other attributes and characteristics of the Lord 
that show Him to be the Supreme Being without a second 
are set out in this sloka. In a sense, the traits referred to in 
the previous sloka can be said to be aoagudguaes™ 
wiser or qualities by and because of which we realise He 38 
the highest Truth. Jagatkaranam (cause of the Universe) has 
been chosen by the Sutrakara asa primary definition O 
Brahman (2nd Sutra @éurgwiewws ॥॥७:) The immanent? 


and transcendence, and Lakshmipatitvam are all of that type 
unique and definitive. 


The qualitities enjoyed in this sloka are Bag? gs गणना 
७00२७७ कना i.e, attributes of a postulated Supreme 
Being. They are (1) eviteivofffl gow (2) wia vocis wr? 
used (3) etal s sou. 


Purushottamattvam was the feature stressed in the 
previous sloka; Sarvadhikatvam is the topic of this slok8: 
These two slokas (6 and 7) postulate the Swaroopam 0 
essential nature ofthe Lord. Itisastrange and striking 
feature of this Stotra that Roopam or Tirumeni (Body) of 
the Lord is dealt with in the first instance and Swaroopam 
follows. Slokas 4 and 5 both dealt with the Vigrab? 
(Roopam) as can be seen from the concluding words there? 
ais and अकळ Gg respectively. This is a practica 
demonstration of the saying MAUGUTS Meus Cer I 
2-Ur G $11 SY of gj; The Roopam is greatly to be preferre 


to Swaroopam. This is the first sloka till now without 80 
overt reference to Lakshmi. 


The next sloka deals with gunas. 


(7) 


Sioka-8 1? 
Sloka 8. 


(65 Bib (16000 Huu paps ys efduib 
vu&divosx Gam AA Cs Garap sur busin | 
svt arSvoruah aiGuruaGpuo wos 
AbstseGar sfa Faw wha OTs || 


Lord of the Cool Grove! Gnanam, Balam, Aiswaryam, 
Veeryam, Sakti and Tejas—these six are the foremost qua- 
lities. Within those six are implied and involved a multi- 
tude of other good qualities (like Souseelya, Vatsalya etc.,) 
even as the Jagat (Cosmos) is contained within Thee who 
dost excel all. 


— m हक्क 


Swaroopa, Roopa, Guna—this order as pointed out above 
has been deliberately departed from, and Roopa ís placed 
first and Swaroopa next. Gunas or Qualities follow and 
they are dealt with in tbis sloka. 


The first and foremost among Gunas for which the Lord 
is famous are the Shadgunas—six qualities known as Gnanam, 
Balam, Aiswaryam, Veeryam, Sakthi and Tejas. The Bhagavat 
Sastra (Sri Pancharatra) makes this quite clear though the 
Upanishads do not enumerate these qualities all at one place. 
These six are referred to by Desika in the Tattvatraya 
Chintanaadhikara of Srimad Rahasyathraya Sara thus: @ev 
eur pi GOT FSET Lir SOarmuiaj$ sw sor TUNG FG. 


There is another set of gunas about [which itis stated 
Gever 8 ciu! aT FHT Dsi QTL) GUT LIL] sn 
SITUS SGP. They are numerous and hence this sloka 
refers to them as ev, GO ps, Several of them are 
found enumerated by Sri Bhashyakara in the Choornika of 
Saranagati Gadyam beginning with the words ®arures 
armuar mersus. After the shadgunas follow a 


8 
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" et s : Nu! 
host of gunas beginning with GaverFeu, aur Seen; 


wri ge! etc, and winding up witb SHUTS 5 
&0क्ण लाळ DADI T a. 


One fine idea contained in the sloka is that the later set id 
qualities - innumerable as they are - are all contained, 1m 
plied and involved in the Shadgunas, That is illustrated by 
the Cosmos being contained within the Lord during pralay?: 
o5 Gurgd UJpUuUTYe D qpaperg wein. as am 
mazhwar put it. In the same way, the gunas like Sauseelya 
lurk in the Shadgunas and are favourable and helpful ela- 
borations of the same for the delectation and protection o 


devotees. Note the reference to the second set of gunas ® i 
80$ (569:. 


Students ef Ramayana would be aware of how Sage 
Valmiki weaves an entirely new set of Shadgunas as 300107 
ing Sri Rama. .sj$«5voibdounb, A pág muv:, yous 
Gab, gw:, vow: | mrr&enb Corus i Quis छः 
LG Ger bip» These six are the seeds for the Sadguna 
gham Desiks sings about in this sloka, which Aehaty*" 


Ramanuja had enumerated in his Saranagati Gadya Choo! 
nika mentioned above. 


(8)- 
Sloka 9. 
Sur aur! puur aH pt euGing d 
avo ath erui fiir mii Spb ! 
vüsiparru$ m: voy ru Up dpaay uio 3; aur th 
BEND GG SGU uIT Haroun 1 
Lord Deepaprakasa! As Thou hast out of Thy Mercy 
made (created) this Viswam (cosmos) with Brahma as t 


b 
first (among the created bein : 
gs.) and t 
Vedas, Thou, who arethe first and De (to Qon 


remost Acharya in tb? 
ara), art resorted tO 


curing Moksha) as Tb) 
hee. 


bierarchy of Acharyas (Guru 
param 

Mumukshus (those desirous of = 

disciples, and they take refuge in T 


rant umm je 
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The essential nature of the Supreme Tattvam was en- 
joyed in the earlier slokas. He isthe God to be attained 
This sloka sets out the Lord’s other aspect - that of redeem- 
ing souls from Samsara. What all He does towards that end 
are Stated here. First He projects this world into being at 
the time of creation (at the end of pralaya). For that, He 
Creates the four-faced Brahma who in turn creates the 
Prapancha of Chit and Achit. In order to help the Chetanas 
toredeem themselves. He gives them the Vedas, through 
Brahma. It is like giving a lamp to light our way 
through the darkness of Samsara vow gu: ÙT prs 
vordoSripQuis wSrurGGus Daya Sataka-18. In fact 
from creation, everything is an act attributable only to His 
Mercy or Daya. That is why this'Sloka begins with the 
word Dayayaa after the first word which is an address to the 


Lord. 


The Lord's ‘Daya does not permit Him to stop with 
Creation and giving tbe Shastras. He Himself becomes a 
Preceptor on right lines— Sss ळा LTT Dew 
GGur® eig —Periyazhwar. y gu GG! of this sloka is 
Tepeated in the Ist sloka of Yatiraja Saptati—sw gy sand 


Gb abs. 
Aspirants to Moksha regard themselves as the Lord’s Sishyas 
-though not directly but through a hierarchy of Acharyas 


starting from the Lord and ending with one's own Acharya— 
in an unbroken succession. And ultimately they become 


His Saranagatas. 


[Readers are requested to enjoy this sloka in the light 
of the mantra of the Svetasvatara. Upanishad (6-18). 
It will also enable them to see how Saranagati Sastra is 


Upanishadic in origin.] (9) 
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Sloka 10. 


spor AHUS ply POS BUT tb | 
evenit कुकु) eveng e niano civ eni Gin o advo anb 
dug arvo कुली) sag ars Gu der ip 
cuui QOS pw HUT wit 2 urunrgp?: ! 


Deepaprakasa! The entire world (Viswam) has bec? 
appropriated by Thee alone by virtue of its maintenanon 
protection, and activity etc., being solely for Thy benefit. I 


therefore is said here (in this world) that for attaining Thees 


Thou art Thyself a safe and sure Upaya or means without 
any other aid and for no other reason. 


By referring to uuremuis® in the previous sloka 
Prapatthi which is the Saadhyopaya was indicated. But that 
is only one side of the picture - the other being the Lor 

Himself who is a Siddhopaya. The entire creation 18 pis. 
He is responsible for its existence, protection and actions: 
He alone derives the entire benefit thereby as Seshee. That 
being so, knowing people regard Him as the true and unfail- 
ing saviour - the Saranagati that we perform being only # 


pretext or Vyajam, His innate protective Grace being alone 
the potent Upaya. 


10) 
Sloka 11. 


Gur suni GS s! eswGuguGsgO pap? 
Gurs5 HS anor Fu BGavow ७७७4 sun | 
uma eBamvoa eu apos Grim sar ut 
ety mig MF फळ पत evan Gira Geo # ast |! 


Mukunda! By Thy Sankalpa (Will-desire) alone Tho% 
dost invest non-sentient (inanimate) objects with varioU 
traits capable of being enjoyed, and sentient beings with the 
Capacity to enjoy. And, along with Lakshmi, who is equ 
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to Thee in all respects Thou dost derive pleasure like a Sove_ 
reign Ruler who adorns a doll with jewels and furnishes enjoy . 
ment to parrots (reared by him). 


The Upanishads have made a threefold division which 
must first be understood by every upasaka. Bhokta, Bhogyam 
and Prerita. Bhokta is the individual soul, Chetana. Bhog- 
yam is achetana inanimate, non-sentient. The first is the 
enjoyer (Bhokta) and the second the enjoyed (Bhogyam). 
But the capacity to enjoy on the part of the soul, and the 
quality of being enjoyed seen in matter, are both the result 
of the Lord’s Ichcha (Desire or Will). He invests matter 
with enjoyable qualities. He invests souls with the capacity 
to enjoy. Hence He is referred to as Prerita- the Director. 
From Brahma down to the worm, each soul is allowed to 
enjoy (or suffer) as per His direction. He is not a whimsical 
ruler but confers pleasure or pain on souls according to their 
Karma. That pleasure is derived, or that pain is suffered, 
only through the achetana objects. For the matter of that 
bodies which encase the souls are the chief means for enjoy- 
ment of pleasure or pain. Outside objects are another 
category of matter which are instrumental in furnishing 
pleasure or pain. 


The two instances referred to in the sloka are (1) adorn- 
ing a doll with jewels and (2) feeding parrots etc. In the 
former the pleasure is entirely the Lord's and Laksmi’s. 
For the doll is achetana - incapable of bhoga (enjoyment). 
In the latter, the parrot also enjoys good food, milk etc., 
sweet things. In both the cases the real persons who obtain 
enjoyment are the Lord and His Consort Lakshmi. They 
together indulge in the sport or Leela of the world. art! 
iai cfl dr uim (9. 


Unless we have a correct idea of the Tattvatrayam God, 
Man and Matter, wecannot progress spiritually, This know- 
ledge is quite essential as otherwise we are apt to think that 
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t the 
we are the real enjoyers - nay - we may not know cat 
soul is different from matter. The necessity for a 


ur 
conception of this three fold Tattva has been stressed by © 


Acharyas in several places. Desika has put it very shortly an 
pithily in a Kural Venba. 


WEBS Ger GL params Aga pes 
QsHsare TDS Hs. 


i 
Hence the sloka emphasises that the Lord and pene 
alone are responsible for the creation of objects for en) 
ment by souls, and for the souls enjoying those objects. 


: ळक 
There appears to be a reading Un gen aT. 
A Sago Curagsruf in placeofurgerdian sa hhh? 


: * e- 
Gursgruf, Reference to Draupati getting cloth and vibhe 


: : : il not 
shana obtaining the kingdom is not quite apt and hon : 
fit in with the Samrat idea, which is the central idea 0 
stoka. 


Sloka 12. 


arih wrap s Appt rang Haimevid 
ws: 9०७फकुपा urami euin qs tn ogo F \ 
Bova nS Fwy usw» sty sr vt 


$uügarvv eve, Gewrio advo pH i 


Lord Deepaprakasa! The Satpurushas (with true kno” 
ledge) resort to Thee as mother, father, brother, 20° 

(resting place), refuge (means), friend, and goal. he 
enter into (enjoy) Thee who art limitless, eternal 90 
faultless bliss and knowledge and also endowed with Wea 
and qualities. 


The several relationships (s maj) with the Lord are 
set out in the first half of the sloka—Mother, father 
brother, and good friend. He is also our Nivasa® 


place where we live in, house or abode, Knowing Him to 
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all this and more and also as means and end, the great ones 
take refuge in Him. 


When they do so, they enter into, and enjoy Him toge- 
ther with several glorious qualities of His, which are enume- 
rated in the second half of the sloka. He is Bliss and Know- 
ledge wats sri which are boundless, eternal and fault- 
less. They enjoy Him not as mere existence, but as endowed 
With all the several auspicious qualities and absence of all 
evil qualities, and also as euw ही की srwaer the overlord 
of this Leela Vibhuti and also of that other Nitya (Eternal) 
Vibhuti beyond created cosmos. They contemplate on Him 
as such Ay Doré and as LUD e uri BPEL LET, 
The gunas include not only atmagunas like gnana, shakti etc., 
but also dehagunas inclusive of a most captivating Divya 
Mangala Vigraham. &arrib is the first word «si is the 
last word— art cies They enter into Thee—the mwi s: 
Incidentally we get to know who are the avi: referred to 


in the Upanishads. (12) 
Sloka 13. 


BCH pap MBG e vcibi d osi. er 
yramrfGper sar ZowT क Gura: | 

ben auru BU UIST US Gera sr pri 
sad Ayh Huy UMS Huo Bb | 


Sage Vyasa and others have said that if, at the time of 
the birth of this soul, it is seen by Brahma or Siva, it gets 
associated with Rajoguna and Tamogunoa as also with Raga 
and Dvesha (desire and hatred); but if it is seen by Thee, 
Satvaguna, which is invariably associated with Moksha, 


COmes about. 


Jaayamaana Kataaksham i. e., the looks a person receives 
at the time of his or ber birth is the topic of this sloka. 
It has been said by Sage Vyasa, in the Mahabharata, ‘that 
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persons who are the r ecipients of the glances of ae u 
Rudra at the time of birth become Rajasic or amasic if 
nature whereas one on whom Lord Madbusoodana’s planea 
fall at birth, shines as a Sattvic person, whose chief hes E 
are directed towards the attainment of Moksha. The follo 
ing oft-quoted sloka may be set out bere 


आगाशी eph ub Gud DH 
eur soe: ev 5 of oC eu: wpa COTTE Bey 


l The idea 
(Mababbaratam: Santi Parvam C, 58 sl, 73 to 17) Es ae 
is very well put in sloka 22 of Daya sataka sue 3 G cae 
क७७७७ क: sryTGDIDS TID mmu EGC orl! el 
SOWA gori AUNT FE yip i a Lord 
Recipients at birth of the Daya-laden glances © ( 13) 
Srinivasa secure moksha without any effort 


Sloka 14. 


stndia छी ७9७$९७॥७७३$" quGioT SUT aD? 
Geis Bas ॐ mip Inu Gg yo G esae o: | 

sto eucig mers Gui SUBST ge Geo ape bs , 
eio eum UT cB SID ai ev gi qs & at & (How bÊ 


Mukunda! Thou art the same unto everyone and 
Thou art imbued with Daya. In the midst of originless an i 
adverse (unfavourable) Karmas. (deeds) of men, Thou gos 
pitch upon some pretext (some act or omission) as 2 favour” 
able one and hasten the process of those persons 8181010 
Thee. This trait of Thine is said (by the great ones) tO p$ 
Thy innate (netural) friendliness (to all beings.) 


= 


E at sioka enshrines a very fine sentiment. It purport’ 
aaa We Lords mvgbosgo His friendlinest” 
i $ one of the names of the Lord in the sabes 

(No. 461) It has been interpreted by Parasa!’ 


Sloka-14 "45 
Bhatta as the Lord's impulse to do lasting good even to / 
those who do not do any good act. l / 


To do good to a bad man may be a laudable trait. But 
to an impartial person it will be next to impossible to do good 
to one bad man out of millions of bad men. He will be 
Accused of caprice and partiality. The Lord who is a 
wia: (common to one and all), He himself having 
declared eeGoranb wiyar cannot, if He is to 
Preserve His impartiality untarnished, extend His protec- 
tion to anyone He chooses unless that one haszdeserved that 


Proteetion to some extent at least. 


Envisaging this difficult situation of the Lord, Desika 
has sung about it in a sloka of Sankalpa Suryodaya where 
he has pictured the Lord as one who has two wives, each 
differing from the other in ideals and ideologies. 


WS: sven susr Bog Sorgur 
ufisran Qam gs AS ITTV: ory: | 

WAV s ७००७७४०७0८ ब०ण्डंळळ6०% ळा GSAS 
Germs ळल L9 67 wr HURUTBS: Lim S) क: h 


| Leela and Daya are the two spouses of the Lord. 
| Between them there is eternal disagreement and even dissen- 
sion. Leela insists on the Lord rewarding the righteous and 
punishing the wicked. Daya pleads for the wicked and seek 
the Lord’s reprieve in their case. The Lord cannot «tod 
to displease either of His spouses. So, He watches minutely 
and discovers what to Him appears to be a good act ina 
Wicked man. By reference to it He satisfies Leela Devi and: 
Daya Devi, and without offending either, extends His pro- \ 
tection to the poor man. That man never intended to com- l 
mit any righteous act. He chased a cow round a Temple in | 
Order to hurt it for having eaten his corn. The Lord makes | 
a note that he made pradakshinam ‘of His shrine and was | 
therefore entitled to be protected. The example is a very 


4 
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telling one— like the letter marked out in timber Of in 
leaf of a book by an insect known as ghuna. It means 
some fortuitous or chance circumstance”. 


The words evi»: and sumens: in the Deepika sloka are 
intended to remind us about the respective functions of Lee 
and Daya in the Sankalpa Suryodaya sloka. dBm 
ZL UG ZvowGarspwresr: corresponds to Hae 


sop Sai ७५००७0 FORE GST Ag. 


Catching hold of such a pretext discovered by pisse 
for our uplift, the Lord hastens to work out our spirit? 
welfare. That is His wrap saw. (1 


Sloka 15. 

Hsrruisrs Baweit5ub sr (pg «| 

gwar pud Awar b àySGurgu sb? 
gion dvs pbgugr HS usr Harn sour [b 16 

Gp ay bo ugGeo suum evan fast || 

Mukunda! Thou with lovely looks along with P p 
company of) Daya (Devi) does wake up people like LS 
are capable of walking along, but who have fallen asleeP i 
the Vedic path; and dost make effort to lead us on the z 
path, as Thou wouldst in the case of beings who are o 
out by old age, or are suckling babes, idiots or blind ones 


o? 


i 
The suhrittvam of the preceding sloka does not pe 


the Lord ` ; ; 
nl quiet. It impels Him to rouse us fron a? 
to reach ave fallen into, and help us to traverse t € a’ 
Sip Him. Our lack of knowledge and | or Sakti, ! 9 " 
dir म us to the state of a decrepit old man’. ‘of 
a ing baby, or-an idiot, or a blind as 35 y 
and conside man, Even o? 
rate person will help each one of the above 
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Categories of helpless persons, the Lord comes to our rescue, 
Tedeems us from age-long sleep and stupor in regard to 
Matters of spirit, and leads us to Himeelf. 


That is why He is addressed as “Mukunda” in this 
sloka, as well as in slokas If and 14--ante. Mukunda 
Means one who confers Moksha and also worldly welfare. 
In sloka 11 » conferment of worldly pleasures was referred to. 
In 14 and 15 conferment of Moksha is the topic. 


. To those who possess the necessary strength and capa- 
City to walk along thelong and arduous path of Bhaktiyoga 
the Lord's help is confined to rouse them into activity. 
*-$8okL! gracs! rrou eur &Curss| Arise, 
Awake and stop not till the goal is reached. To people like 
US incapable of pursuing that path owing to want of gnana 
or sakti or both, He becomes Himself the means or Upaya. 
The next sloka, therefore, refers to both Bhakti and Prapatthi. 
(Thereading ra srs for wa? srs in the 2nd quarter has 
Dot been adopted since it ignores Baktiyoganishtis.) (15) 


Sloka 16. 


USED Aruh AT Saw usenbcosgids: 
abha vv BS Ashir pin | 
wih SEFACSSIPULITHZWST $emourer 
byprarsoprbousiroGy uar tiem 18 


Bhagavan! Being induced by Thee to adopt any one 
of the four methods, Hhakti, or Prapatthi, or mere utter- 
ance thereof, or close association with one who has adopted 
it, men of this world get protected by Thee, and at the 
Proper point of time, cross this ocean of samsara (birth and 


death), 
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It was arGo pi in sloka 14 and ugm YESS 
in sloka 15. That hurry and anxiety on the part of the 
Lord to achieve our release, andthe attempts made by Him 
in that direction bear fruit only when He makes us adopt 
one of the upayas laid down by Him to secure release for us. 
They are fourin number as per this sloka. That they are of 


equal validity and effectiveness is shown by the word 
efl aco tium BUD, 


(1) Bhaktiyoga; Constant contemplation with unfiinch- 
ing incessant devotion till the end of Prarabdha Karma. 


(2) Prapatthi - or surrender -- attended by the five angas, 
Anukoolya Sankalpa; Prathikoolya Varjana, Mahaviswasa, 
Goptiutva Varana and Karpanya anusandhana, 


(3) «® or Utterance of the Prapatthi Prayoga 


with samudaya gnana imperfect. knowledge either by oneself 
or with the aid of an Acharya. 


(4) Bhagavata nishta i.e., getting attached closely to 
one who has adopted any one of the three foregoing methods. 
This category is described as &erGeurifiesri crin@g eire 
Qamsi - inverse 5 of s». &scoc us s. 

The Lord does not stop with making us adopt one of 
these methods for our redemption. 


and protector and at th He acts as the redeemer 
६ proper time helps us " 
ocean of Samsara. ps us to cross th 


«are 7—at the proper time: at the 
: end of Prarabdha 
Karma to the Bhaktiyoganishta, at the end of this body 
to the $GU sr us and so op. (16) 

Sloka 17. 

BT STA MST a 1७७ LJ Qan 5 ov eiim 6» ns: 
E TEE (hen 
MHS Bwiy say cor 


ait I Ra Ary Guo [b a $ OB | 
eigo $ 


off ta sap h [Br vv prit benp: 


Tuuidow pa s bioiSgr dus tumbi 17 
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By Thy faultless births which are of various and varied 
Orms, which are true (having no tricks about them), which 
never give up or forsake Thy essential nature, which are 
untouched by prakriti (Satva, Rajas and Tamas}, which have 
been assumed purely due to Thy sportive instinct and which 
are calculated to protect Thy own people and destroy (their) 
foes, Thou dost establish the ancient Dharmam. 


nt ee ae 


After having referred to the various steps taken by tbe 
Lord out of His own mercy to redeem people from Samsara, 
Desika refers in this sloka to the exceptional excellence of 
the Lord's Avataras ( Incarnations). 


(1) They are all blemishless. (2) They are of 
multifarious forms. Vide osha p Guimriujurd n) (ps 
ras of Nammalwar (3) They are all true and not 
mere illusions apparitions or hallucinations. (4) They 
never forsake the innate nature of the Lord, (5) They 
are all made of Suddhasatwa, a material which is aprakrita, 
not partaking of triguna - Satva, rajas and tamas and 
(6) they are all the outcome of the Lord's sportive instinct 
or desire to indulge in vihara - not the result of compulsion 
of any sort. This isa succinct description of what is kaown 
as Avatara Rahasya touched upon by the Lord in the 
Bhagavad Gita (ów siw & Gio Salud etc. ). 


Lastly, the twin purpose of Avatars evr uÀ rre 
and 4o:$(5$e?sre are mentioned. eif rapari and 
eie crc. TheSadhus pertain to the Lord Himself; 
hence they are referred to as 45a) His own. Vipaksha 
can only mean enemies of His devotees, for He Himself has 
no enemies “s Gi» áGareg Gur g”. 


By repeatedly coming into the world in this wise He re- 
establishes the «b Sui gi or pristine Dharmam from time 
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to time. si wevibad gr UBT # srw evibuer are His 
own words. (17) 
Sloka 18. 
HC pr b pr फी BAT UBT arih 
७४ bh Gs welwsovrag Fs Gy कर | 
B) कप प्णा voy wad Bs 8 [pr ihe a ar 
७०७ apps vüvüGyrueiGpsrven $n ii 18 


Lord of the Cool Grovel (oir sr). In the spray (small 
drops) of the ocean of Thy immense glory, all the posts of 
power and position high and low, get fully aod wholly im- 
mersed. And yet, such a Thou by reason of Thy Seelaguna 


closely resortest to (seckest the company of) low persons. 
Wonderful! 


When Desika sang about the avatars of the Lord in the 
previous sloka he remembered how in several avatars the 
Lord freely mixed with the lowliest of the low. Contrasting 


t eir lo wliness with the immense greatness of the Lord, thé 
poet stands aghast for a while and cries hanta ! 


The greatest persons known to us are but pigmies whe? 
compared to the Lord. The high posts - which look high 
and lofty to us - of Brahma, Siva, Indra and others—are 80 
small when compared to the mighty eminence of the LOT 


that they ate here said to be drowned i 
i the 
ocean of the Lord’s greatness, n a small drop of 


à And yet as Rama an 
Krishna, how closely and how intimately did the Lord mis 


with such people as Guha the boatman (hunter) 50०४16८०४१ 
the monkey-king, Sabari a hunter woman Kuchela the 
picture of dire poverty, Kubja the curved hunchback tbe 
nonet folk of Gokul, and a vendor of flowers. where 

m diee and where is their lowliness? Nothing ७०” 
Gaunted, not a bit abashed, the Lord sought them all out aD 
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Moved on most free and intimate terms with them. This 
trait of the Lord knownas Seelam or Souseelyam has ren- 
dered the Lord dear to every devotee. And here is Desika 
losing himself in high appreciation of that great quality - 
which Valmiki has referred to as Gunam simpliciter. Seelam 
has been defined as wan@gr wimg १०७०७७ Brig aviv 
Geveg:. This sloka elaborates the several parts of that 
definition using several words found therein. (18) 


Sloka 19. 


BUF eiiam bas BVT VHT ळण BIBT - 

vib, S - prio-& 5 S-eviberg STS YS SOS: | 
ev G aur क॑ huhu eg Liuivomti pen dvo Fuori 

S5Suphs5vapszasriian कः vogu: j 19 

To those who see how Paramasiva is dependent on, and 
subservient to, Thee, from episodes such as those relating to 
(1) the king of Kasi (Varanasi) (2) Vrikasura (3) Andha- 
kasura (4) the bow (Dhanus) (5) Baanasura and (6) Ganga, 
and by reason of reference in the scriptures to his birth, his 
being given a name, and to the conversations (between him 
and others like Brahma) and also because of his own sayings, 
hisfear of Ambarisha aad his beingthe recipient of curses, 
andthe like—to them who can be the refuge? {Will such 
persons here regard any one but Thee as Protector ?) 


— — — 


The Lord's transcendent glory and greatness are stressed 
inthissloka. And that is done by pointing out how those 
who have read the scriptures will conclude that the Lord 
alone is the Superior and Supreme Being far above Parama- 
siva who alone ifat all can compete with Him for Supremacy. 
There are numerous episodes in the Puranas in which time and 
again Rudra got vanquished by the Lord whenever he at- 
tempted to antagonise Him - which he unwisely did on 
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several occasions; some of them are referred to in the sloka. 
Two of them furnish instances of Siva opposing the Lord in 
battle. (1) To help Kasiraja -- king of Varanasi - who 
tried to support Paundraka Vasudevan against the true and 
the only ome Vasudeva, Rudra joined in the fray and 


opposed Lord Sri Krishna. (2) Similarly Siva siding Baana- 


sura tried his best to rout Lord Sri Krishna. Amudanaar 
finely sings about this. 


ari 4S enauim HD SNYWSHEST HID कळा 5 (pee 
apr SBD, ७९७१७० Geri qpgifi (D, PYD ib 
us saCerQuear m SUT DHL erresrér ey Qur pss 
Sirs sor.” 
That is what Krishna did. (Gury is Kali. Ge is 
fever). AP: 


Vrikasura got a boon from Rudra and acquired the 
power of shattering a man's head to pieces by placing his 
band on that head. He wanted to try that power on Rudra 


himself and chased him. The Lord b i 
i | at the 
asura place his hand on his own hea e ne 


troyed. Andhakasura was another 


d and thereby get des- 
Siva who got saved by the Lord? 


who teased and tormented 
8 intervention. 


The reference to the S 
Siva- 


and Siva became Siva ici 
मा (auspicious) b 
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The curse about the Kapalam (skull) of Brahma, one 

of whose (then five) heads Siva had chopped off, was bani- 

shed by Narayana, Nammazhwar refers to this as firmly 

establishing Lord Narayana’s Supremacy. Gus der p 

Ser s ar c ib LIT Lb eir TFG L9 mir & Sub Bruiser GAT, 
SUTO sérGiráss HS Sait BOS ar War. 


Ambarisha episode is separately referred to because 
that is an instance where Sage Durvasa and Paramasiva who 
Sought to support that sage were obliged to obtain reprieve 
and safety, not from the Lord, but from a sincere devotee of 
the Lord - Ambarisha. 


From these several episodes it is seen that Paramasiva 
himself is dependent on, and subservient to, Sriman Nara- 
yana. Thereafter can any one doubt that He alone is our 
sole refuge ?, Out of hosts of Devas, Siva is marked out as 
8 top-ranking Deva, and if he himself owes allegiance to the 
Lord, need any one say more to underline Narayana's 


Supremacy ? (19) 
Sloka 20. 
Surm ay: doi au] ov 5B Br b 
NEST wD Sus Gis ps Sep" 
Gur Fura 5s | 
SHUT US HS 0525 GBT: ovwnGu छुपा CTT: 
20 


adru iuu via}: mpb Cy ii 


**Where fs this Supreme Ruler of all, and where are we 
(infinitesimal beings.)?’’ - to persons seized with this fear 
which prevents them from approaching Thee, Thou, imbued 
with mercy, and taking the form of a Sadguru (noble pre- 
ceptor) at the proper time, makest them fit to approach Thee 
in a trice, by conferring on them perfect intellect taught by 
Thee which will be there as long as the Atma is there. 
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The sloka begins with echoing Nammazhwar’s excla- 
mation borer MUTT .sjerdr roi, m 
et? ‘Where and who is He; and where and who am I?” 
There is that amount of immeasurable and unbridgeable dis- 
parity between Him and us. When wethink of this aspect, 
naturally we become prone torun away from Him. Even 
Alwar is said to have attempted to do so in his wm Gap 
&garruiGibrig (1-5). This fear thus engendered in us by 
the Lord's transcendental glory and our utter smallness 18 
here referred to as 2 180,5 917 6 — the fear to approach. 
Merciful Lord that He is, He dons the form of an Acharya 
at the proper time in the evolution of each soul, and out of 
Hisinfinite mercy imparts true instruction (ae esrer ) 
which immediately renders us fit (Gurus) for com- 
munion with Him. This true knowledge and perception given 
to us by Him as Acharya remain there for ever and ever. 


Perialwar refers to this benefit conferred on us by the 
Lord : 


"eg smarruer Qader SDs Aes s 


l er eir gy eir G eT 
D game uU LTTE) STOSGATE AF, 
GUTSY SOM Es Fh USSID er eir Gr cir efl S 

e 
UT 56+ Gi Sor OU HTT, PES 
Tn sloka 50 of Daya Satakam t 
ing to us as an Acharya is attriby 
word SuirGerr ! in this sloka. 

vüs s. 


seems to be i pave 
GS &: a better reading than mibi 


his act of the Lord com- 
ted to Daya. Note the 


(20) 
Sloka 21. 
Guruin wenn VUF 


Bwen ivy a db . 3७. ७ 
ow 6G a0 STUB su orl Adz to 


foe n ES T Wainy AM 2 

OF Bur an OCS ii fus em, "P Hebe eua: | 
DUT aur SOOT Puy ED Gy d; a T rb 

ersuphp: 2 
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The great and true ones first make their minds fit by 
Yama and Niyama, then by controlled asanas (postures) and 
Subdued breath (praanaayama) conquer their sense-organs, 
and with concentrated contemp'ation meditate upon Thee 
(by Dhyana), and ultimately visualise Thee by tbe two kinds 
of Samadhi (profound meditation). 


— = —À 


After having dealt with Tattva (truth) in its various 
aspects, Desika, from thissloka onwards, begins to deal with 
Upaya or means for realising the Lord. Bhakti and Prapatthi 
are the two broad divisions in regard to Upaya. Perfor- 
mance of Bhakti yoga by means of Ashtanga yoga is first 
dealt with. And that is the topic of this sloka. The eight 
angas (component parts) are 1. Yama; 2. Niyama; 3. Asana; 
4. Praanaayaama; 5. Pratyanhaara; 6. Dhaarana; 7. Dhy- 
aana: 8. Samadhi. In Yoga, Semaadhi is referred to as the 
angi and the other seven as its angas. This sloka refers to 
all the eight in that same or'er. Yama meaning self- 
control and Niyama meaning self-resiraint are practised 
first with a view to make the mind (out to employ its If in 
contemplation) fit for the task. Then comes the body- 
control and the adoption of a suitable asana or posture. 
Seated properly in an asana suiled to meditation, the upasaka 
next begins to control the breath and regulate it. This is 
the Praanaayaama stage. It is followed by the pratyaahaara 
which introverts vision from external objects inte one’s 
own interior (self)-by no mcans an easy task. A Veda 
mantra blames the Creator for having made all the senses 
look out. It requires great courage and steadfast determi- 
nationto turn them all inwardsto visualise the Inner Self 


(BUGIS FRR, HGSSa ides). 


Now, one has equipped himself for the next step— Dhaa- 
Tana, steady abstraction of mind: This enables Dhyaana, 
an unbroken series of mental realisation (like the flow of 
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ofl. And Dhyana leads to, and finds its fruition in, 
Samadhi--the state of at-one-ment with the object of contem- 
plation, This rapproachement or coming together of the 
person who meditates and the object of meditation is the 
goal. Itis of two kinds—yugalam, swrevibu and irme 
having a hold on a form, or not having any such hold i. e., 
meditating on the formless swaroopa of the Lord. 


Full perception so obtained is indicated by the word, 
Gor ELIF. (21) 


S l 0 k a-2. 2 ° 


uguordyr 0७1 [कक sory UTS , 
छ्ीळेप॥ाप]कृप11प ढा च ढँ? 1 वी (8601150 Sarh | 

GuirGs m» prs vvv LIT UOT I LOT Say ba s 
avr OL GBS ळी कपा p UTHS Bush 22 


Lord! The self-controlled persons deeply contemplate 
(meditate) on Thee possessing an auspicious Form with 
lotus like face, eyes, hands and feet, celestial weapons, 
jewels, garlands and unguents (like sandal and saífron) by 


means of Saalambana Yoga and never attain satisfaction or 
contentment. 


Saalambana Yoga is dealt with in this sloka. The next 
one deals with Niralambana yoga. The Meditation on Tae 
Lord’s Form is so pleasant and pleasing that the Upasaka 
never feels he has had enough of it. The object of medita- 
tion is referred to here as ७००1७ Wuru À, e,, ७०० vo 
or Divyamangala Vigraha of the Lord, who is addressed a8 
Br! (Lord). The Lord has face, eyes, hands and feet all 
of them delectable like the lotus (Padmam). 
an echo of the Alwars’ enjoyment. eir gy ib EMD FOG 
DESO! DT COO OT S LIT Sep bP payer Gui (Peyalwat) 
© ou oer enr ib FT WOT ATU 5106010 (14895 कळा ef क्ण wy LP 
eI c ib pi tji 9,0 S (Tirumangai Alwar) Gor wens # 


The passage is 
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dus dene quan OFS OFS wer कॉ 
Padmaabhirama may also be taken to mean ‘Pleasing 
and delightful to Lakshmi’, The face and form of the Lord 
are a source of perennial joy to Lakshmi. (Vide sloka 100 of 
Meas Stavam) ev ST 5559 STS Fu sf uer d 
UGE iT OUT Gir gui f:Qogcügi garb wee sr FT 
vofa That IS the extent to which the Lord's Tirumeni is 
abhirama-delightful to Padma (Lakshmi). 


ey face, eyes etc., are pleasing and delightful, His 
oranaments jewels, garlands and anointments (usc) 
are all Divya,- celestial, They enhance His beauty and 
attractiveness, and lend grandeur and glory to His personality, 


and thereby the Contemplating mind of the Yogi gets enra- 
plured beyond measure. 


On such a sweet and transcendental form. Yogis fix 
their minds and medidate unceasingly in the manuer des- 
cribed in the previous sloka. In course of time, at the frui- 
tion of the Yoga by its culmination in samadhi, they see and 
visualise (c&Georaui$ G0) but as it is only wr Bev sor agt छि 
argu and not Spe hub itis referred to here as 
ufi A $41. The more they so see Him the more they hanker 
to sec Him again and again, for they do not feel that they 
have realised Him mentally sufficiently well or sufficiently 
long. They do not feel contented. 


GU or discontentment and unsatiation in res- 
pect of the possession of the world's goods is the normal 
state of every human being. The more he has, the more he 
wants. This seems to be true of great sages and saints also, 
though itis in regard to God-enjoyment. Sage Valmiki is 
praised for his discontentment 4G US sibüp Rib. eub G ss 
पय ळळन०८0७न॥०७७., Drinking deep at the oceaen of the 
Nectar of Ramacharita, he yet feels unsatiated. Why, even 
Dasaratha who has no claims to sprritual greatness felt 
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: S 
like that while he saw Sri Rama coming s 
him. 5 $Sfuu evum Lour Bo Pike 
Even as he was seeing Rama ascending the steps o iin 
palace, Dassratha felt as if he would like to see Him co 
towards him like this for ever. 


. . ._ ig 
Swamy Desika gives expression to a similar feeling 


while enjoying the beauty of Sri Devanatha of Ta 
puram.  CgjgureLyfe  su7ogibT mmeid wy 4) 
jp ar Gawa Ay sors! wSGiwe Gu. f : i 
My eyes that gaze on Thy Tirumeni, whose every anga is 10 

of lustre and beauty, never feel satisfied. 


The trait of the Lord which never satiates those wh? 
enjoy Him has been beautifully described by Nammalwar bY 
a single word grag. Unsatiating nectar—a name an 


à s 
as idea that had eluded even jhe great Bhishma who gave ० 
the Sahasranama. ` 


(22) 
Sloka 23. 
wT pr Boi कीब्रणणक CrS wr kyrr A ar 
wn priv ug ais uei: cwareyGu | 
pru$sg Guiesr Mgmt w URS Lu: g 
००७" y Ht HC m SVIOT B10 jb 5 : u 2 


Those who have perfected the art of meditation and 
attained the pinnacle of it known as Samadhi and get immers! 
in Thy Swaroopa (abstract nature) which is like a big 0c€? 
of immeasurable pleasure and knowledge untrammelled p 
the threefold limitations (of s 


l pace time and object), will neve 
again become afflicted by the threefold taapa (heat) caus? 
by the heat of Samsara. 


Niralamba yoga in Which 
realises, the Swaroopa (as con 


ó 
the upasaka meditates on, 20 
is dealt with in this 


È trasted with Roopa or Fors) 
sloka. The all-pervading swaroopa wh! 
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is 
d human ken but begets unalloyed bliss and unobst- 
Which ig nowledge (gnana) by being contemplated upon, and 
is the op; rammelled by limitations of time, place or object, 
manga ject of dhyana in this sloka, as opposed to the Divya 
— Vigraba referred to in the previous sloka. The 
nena P ation of the swaroopa also produces gnana and 
: à; it also ensures freedom from samsara, But it lacks 
wa aspect which was described in the previous sloka. 
००६ Dhyana of course assures Mukti or release; but 


or iti . . 
positive ananda one has to look to the Tirumeni. Hence 
ghtly said wawer á MOT Csr ub ure S 


fas been ri 
ee 5); Reference may be made to siokas 16 and 17 of 
adaraja Panchasat, which deal with Swaroopa and Roopa 
(23) 


respectively, 
Sloka 24. 


$evibsiod wari aS 5 5ribaD STDGUST jb 
. Sgh BGs wpa dibus waiGwan | 
Sa stipsv isto povrwod erui Gyeprib 

VNC Lisorjbuning r6 vars ligaupp: || 24 


fo To those who, with minds cleansed by knowledge, per- 

k 7I the several karmas (rites etc., laid down in the Karma- 

a of the Vedas) and to those who meditate on their own 

i ma with minds disciplined by yoga, and to those others 

B 9 do all karmas in a spirit of dedication to Thee as a 
anner of worshipping Thee— to all of them Thou, pleased 
Y their (respective) acts, conferest the desired fruits. 


—— — 


- The Lord’s phalapradatva is dealt with in this sloka. 
परतला 8119 the Poorva mimamsa theory that a karma or 
: 10n is itself the conferrer of fruit is refuted. Three classes 
Aspirants are referred to. Those who perform the ritse 
rituals ordained in the Vedas (Vedic karmas—liko 
agam, yagnam, Daanam etc.) Secoadly reference is made 


-— 
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to those who contemplate on their own individual soul 0 
Atma, without the knowlege or feeling that it is Sesha to the 
Lord. This is known as Kaivalyam and it is said to be capable 
of giving a high degree of bliss (Kaivalyaanandam ७9७०४७) 
wire tb). Nammalwar of course belittles it by referring 
toitas Osflaiu .sjereficbeoré Ap Meru. But to the 
extent it goes, it is reported to be high-class bliss. But eve? 
this is conferred on that person by the Lord. The third 
category of persons to whom the Lord’s conferring of pbalé 
or fruit is referred to is the Karmayogi who does acts not 
for any fruits they can bring in, but as a mode and method 
of worship of the Lord Every act or Karma is Kainkarya’ 
Work is worship to them. Following Lord Sri Krishna? 
advice ug sGrrof 55 GG wt ८11ळण id they do act 
which are even while the doing is there Bhagavad-arpanam: 


The Lord becomes prasanna (pleased) by the acts of all 
the three sets of persons and confers on them the desired 


fruits. (24) 
Sloka 25. 


i vuran DDT wu WEDD OU Bit oy; 
वन ail ucort buo s f Gur &4$ sus | 

6j auto go» Sp HT PUTAS TT Ub gD us 
TT BG vou DWU शी Fangs ळण eto p 
. S eur in T 29 
Lord meditated upon by Yogis! Like a man of dwarfs? 
stature desirous of getting at a fruit (beyond his reach) who’ 
giving up the attempt to 891१९ it with his uplifted hand” 
fervently begs of a tall person to secure it for him, in the 
same WAY, a clever person gives up the groups of Upay?’ 


(means) which are too arduous to be adopted by him, and i 
their place relies on thee. 


क अ 


After having dealt with Ashtanga Bhaktiyoga (21) j? 
its saalamba (22) and niraalamba (23) aspects and witb 


.._ Sloka-26 € 


pamsyoga and Gnanayoga (24), Desika begins to deal with 
4Pattiyoga in detail, as that is the very purpose and the 
central theme of this Stotra known as Saranagati Deepika. 

Teference to the-other Upayas was made only to impress 
9D us their arduous nature which ís entirely beyond us. 


T nless one Strives, how can one derive any benefit? 
his iş Certainly true as far as it goes. But do we not sce a 
ort man obtaining the help ofa tall man to get him tho 
Tuíts of a tal] tree? So too, for the fruit we desire, if there is 
One who is Capable of securing it for us and if that person is 
ia disposed towards us, can we not by approaching him in 
* proper Way and enlisting his help obtain what we want? 


That person here is the Lord Himself. He is the one 
Whom Yogis visualise in and by Samadhi yoga. So it will 
be wise On our part to give up ideas of adopting other 
Upayas which we must know are beyond us, and to place the 

Ord in the Place of those several upayas - impossible 


Upayas for us, 


The Lord becomes Himself the upaya in this Prapatti- 
Yoga, Whereas He was only the fruit sought to be obtained 
by the Pursuit of those other upayas. This idea lies at the 
Very root of the Doctrine of Prapatthi and hence is mentioned 
at the very outset. ef F asa ळण e Sour ib is the correct reading 


Dot ede as copy 1 sari, 


. Kalidasa’s words are recollected to us here 
UTFOR VOG UGW GOrUTS 8 $U ADRA amma: (25) 


Sloka 26. 


IB uim oer 000001१109 iy GLU Tap b sou; 

* ITB ar y wdieor ios tig av Oh | 

99 ad Guc as sapi 11h Huur uÓ dr; 

; Mb Gi ai Sau? Wo iba ap misGuira 26 
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Mukunda! Saranagati, which is a shadanga yogam 
(yogam with six component parts), is fit to be adopted by 
even the eternally slothful and indolent people, is free from 
fear of any sort, is entirely self-sufficient (there being no 
need to solicit help from any other quarter), is fit to be 
adopted by one and all, and is capable of conferring all 
desired ends. In addition, it is easily procurable by Acharya- 
upadesa. Therefore those who believe in the observance of 


this Shadangayogam with reference to Thee, hold it in high 
esteem. 


tere acme 


Saranagati is known as Shadanga Yogam and is here 
referred to by that name. Five angas and one angi, or six in 


all, hence eger vores: Bhakthlyoga is Ashtanga 
yoga; Prapatthi yoga is Shadangayoga. 


Six excellences that are there to see in this six- anga 
yoga, are mentioned. 


1. Suiresvri gni Even an ever indolent person can 
adopt it, because it is te be performed but once and is over 
in a trice. MEGS i $$sLb and कला ळा Secun. I 
: wp. 10 
Bhaktiyoga you will have to ceaseless] toi a 
oil 5 
before you get the fruit, Y toll for ages and age 


2. Freedom from fear, 


As the enti i 
on the Lord, where is any Mone (5i nüre burden is thrown 
घळ UTS $oug eur HEL 


fear from any quarter? 
Cu? 


3. No need for any external help. 


4. Capable of bein 
Bad : 
world irrespective of sex, Ae uA by the entire 
I. 
(5) Havin 


g the 
tioksha alone, Power to secure any desired fruit, not 
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wr (6) Easily learnt through upadesa. v@apr oi vv og 
Lit is preferable to the reading vil spiro Guvegav sald 


= Each of these has to be contrasted with the corresponding 
० rement of Bhaktiyoga to realise the full meaning and 
ce of the points made here, ; 


- For all these reasons, this Prapathi-yoga is held in high 
cem by the knowing ones. (26) 


Sloka-27 


$ USUTA Tabud ABT: VHT HT Bla SOUT ; 
SOB yp: SUT Sr cfagrdvoüar: | 

Mauri was evan apurui BETS: 
$eniidiéiiuib$ Bguryiuryvo$oss | 27 


T (The wise ones) set their face against transgressions of 
by Commands indicative of sdverse and hostile attitude 
towards Thee, manifest a desire to fall in line with Thy wishes, 
Tepeatedly recount aloud their numerous foibles and faults, 
banish all doubt regarding the efficacy of this method in 
securing the desired fruit, keep on repeating ‘'Swamin! 
2 Pray, of Thine own accord, be my Saviour.'? and 
०-९ (submit) the burden of their protection to Thee who art 
Omnipotent. 


— — 


The Shadangas or six component parts are set out in 
this Sloka. (1) A firm resolve not to be hostile to the Lord. 
T is is known as err ecuerngperi. Eschewing oppo- 
sition to Him. (2) A determination to positively conform to 

is will. This is rm viene e6dL1tb, (3) Loud and unaba- 
Shed confession of our lowly state before Him. At least now 
et us know our true level or rather depth of depravity, and 
Say it out without trying to hide or whitewash as we are 
Prone to. Alavandar’s sloka yip uir Ss: HST: has set the 
Standard in Karpanya-anusandanam. The 5: meaning again, 
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is intended to remind us that it fis this helpless state that 


qualifies us (Harr) for Prapatthi. That same helpless- 
ness figures now ds an anga. 


(4) This isa feature or factor of great importance 
-Mahaviswasam. It is the most,dificult-to-attain Ange. We 
must have full and complete confidence that we are sure to 
attain our heart's desire,by adopting this Prapatti. Curiously, 
this faith in its efficacy is obtained by the unlearned more 
easily than by the learned. “A single momentary mental act 
capable of wiping out my age long sins!-I can’t believe it.” 
This is a normal reaction of people. Swamy Desika has 
referred to it in these very words in Nyasa Tilakam. 
“sig Zoid MSGCSU WS SWD wib EI ET 
poup” He calls it civcarrem UT Sus 885 sip. Emphasis 
is therefore laid on this angam more than any other (5) The 
next one is known a8 Gar u$ Se OUT ENT 1D, Resorting to 
the Lord and praying to Him to be our Gopta (protector) 
“My Lord! Pray, Thyself be my protector” (6) With those 
words on their lips they lay the burden of their protection 
at the Lord's feet. This is the 6th anga, It is also is Ep 
‘to as the angi or chief to which the rest a a 
component parts. 


This transfer of burden is Saranagati vied 
by Karpanya anusandana, aanukulya sankaing Si 
varjana, mahaviswasa and goptrutvavaranam, da s 
A an Del very beater illustrates all these while 
expatiating on Vibheeshana Saranagati, (27) 


Sloka 28, 


oitborboGray" HUST Marr gor Gp, 

vors h$ US ILS fef eoi gr i | 
fuügarvo COUGH MATS FHS a = 
- ~° PS BOBS ७1 10% BUST i Sup prp i 28 
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_ Lord Deepaprakasa! Thou dost obtain after a very long 

time Prapannas who have turned their faces away from all 

Wealth, and from all other means because of their unfitness for 

those means, who possess inordinate faith and fervour (in 

Prapatti) who are afraid of delay in obtaining union with 
hee, who are firm and steadfast in their faith, and who have 

deposited their souls (i. e., the burden of protecton) at Thy 
eet, 


The Lord said in the Gita that people come to Him and 
‘tek refuge in Him at the end of several births. ८7890 sri 
867061८080 g छलेछप्रळनणण ळं wr Lir ui SuO s. But here we see 
Desika telling the Lord that after a long time, He secures a 

fapanna. The Lord yearns for Prapannas and that is why 
He ‘followed up the Gita sentiment above referred to by 
saying Tees; soi svar got MgO; 
To a Prapanna, Vasudeva is everything, the food he eats, 
the water he drinks, and the betel he chews (srra, Curas 
and Guréas) No wonder when He obtains a Prapanna He 
feels like one who has done his work and gained his end, 
($6566 uw: and SG sri 5:) 

Five merits in the Prapannas are set out in the sloka,— 


1. Complete indifference to every sort of worldly 
Pleasure or material welfare. They regard it as trash. 
$0569 uLiGiDQs. HFN Aub Gere Gre. 2. Thelr 
Mahaviswasa gets confirmed and underlined by their 
unfitness for other upayas. As Desika himself has put it 
elsewhere “all other upayas have forsaken me. sui 
Ssrécmurgurenu; 3. They are {quite intolerant of any 
delay in obtaining mystic union withWtheir Lord sami 
ujamuiG ss SeuribiivouiSmib-e5Liec ०१7७ on Purr Gr, 
This marks out the Prapanna from the Bhaktiyoga nishta 
who is willing to wait. 4. Steadfast and unflinching faith 
in the Lord's protective grace. No wavering. 5, Offered 
themselves at the Lord’s Feet. 


46 Saranagati Deepika 


The Lord {s in search of such genuine souls and when He 
gets one after a long time, He feels pleased and happy. (28) 


Sloka-29. 


wp HUT e1x0pGa sf aH कप e» p; 
NarHafwusrwapAodstuHarS hueursonuw: | 

BTS SeinfursgGenrer vogesrtih oam Bri 
OSUMYSTYSSooTSOwWUsoy y aur vium | 29 


Lord! It is not possible for people who pursue other 
paths (like Bhaktiyoga) to attain even a millionth part of 
whatis obtained by those who have become Saranagatas 
at Thy Feet by (the utterance) of Mantras hallowed by 
an unbroken tradition based on Vedas etc., or on the saying 
of others (great ones) Suited to their qualifications and 
status. 


* 
—M— यान, 


The exceptional greatness of Prapannas is extolled in 
very high terms in this sloka. Persons who foltow other 
paths can come nowhere near !he Prapanna who performs 
Prapatti at the Feet of the Lord by the utterance of the 
appropriate mantras suited to the particular upasaka. Those 
mantras have their origin in the Vedas, Pancharatra and 
similar authoritative pramanas, or it may be those mantras 
have originated from the works of great souls like Alwars and 
Acharyas like Yamunacharya and Ramanuja, Their words 
(vakyas) have the morit of mantras. Vide; ered ७00600 
eg gurbd and Gor ort QUT foley Whos pur 
Desika’s respect for Poorvacharyas is go great that be refers 
to their words as equal to the Srutis ang Itihasa-Purana’. 
wrBd wersgef yot ASF S Gere rib wr gish 
eur fiut art fogs GarcioT isa sentence from a vers 
in the Rahasya, Pradhana Satakam, The arigeng there 
has become Vakya here. ? 
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It looks to me from this sloka that Prapatthi can be 
Performed even by anusandhana of a sloka like 55:0 
Bo GL. m avrg or a verse like 3j 5e eo G WON e» pu Q or gi. 
But the practice adopted by Acharyas beginning from 
Ramanuja favours only the use of Dwaya Mantra. (29) 


Sloka-30 


SST: yor: posud Sal GevóGabósoy: 
durs bur Lugt uN unm pr: | 

Gui wari won GursadiGuvayzab sui 
UTE SUING DHT has Dire Aways aud || 30 


People who have been handed over to Thee (by way of 
Kanyaadaana ) by eminent Acharyas, as if by their father (the 
bride’s father) and wedded (wholeheartedly received) by 
Thee as Bridegroom with delight, in order to obtain the 
Supreme bliss of union, amidst (similar) prapannas, bear 
(wear) servitude to Thee like the auspicious maangalya sutra 
Taali thread (orisu FFB). 


This is the central sloka of the Stotra, 30ih sloka in a 
Stotra of 59 slokas, [t holds out Prapatti as a wedding of 
the individual soul (Jeevatma) with Paramatma. The indivi- 
dual soul is in the position of the bride in a wedding. The 
Lord is the Bridegroom. The Acharya (who performs 
Prapatthi) is the father (King Janaka in Sitakalyanam). The 
Prapatthi ls kanyaadaanam. Normally the formula uttered is 
STOUT HMogeorGeu gib. Here that Vishnu Himself is 
the bridegroom. He is the Pati or husband who rejoices at 
this gift made to Him. He takes hold of the Jeeva firmly. 
Liflenf winter: also means wedded (ci flexor wib — Wedding). 


Thereafter i.e. after the prapatthi (wedding)—the 
prapanna (bride) lives in the midst of dedicated souls like 
himself (herself). And to ensure the maximum of bliss, engages 
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himself (herself) in service to the Lord, which is like keeping 
the srat काठी safe and sound. Even asa lady maintain 


her mangalya sutram, the Prapanna keeps up his servitude tO 


the Lord. This is in the post-prapatti period and hence M 
known as 2.557 &(5 FULD, 


As already stated, from sloka 21 this stotra deals ey 
upaya or means. Slokas 21 to 23 deal with Bhaktiyoga- 2 
deals with Karmayoga and Gnana Yoga. From Sloka 
onwards Prapatti is the topic. Its natureand the angas were 
referred to in slokas 26 and 27. Sloka 27 refers to the act"? 
performance of Prapatti (avrmiauigu ge). Sloka 28 praises 
the Prapanna as one whom the Lord has been long looking 
for and is happy to get now. Sloka 29 points out the great 
merit of the Prapanna as compared to other Upasakas. 


Act of Prapatti being completed, what follows is 
2-557 &(5 Sub. This sloka 30 must be read out and explain” 
ed to many ill-informed persons who in their ignorance lin* 
Saranagati with death. Many, I have myself heard, say that 
if Saranagati is performed toa person he will die at once’ 
There are others who say that Saranagati is to be thought 0 

only immediately before death and a specious argument is PY 

foward by them, “If prapatti is performed one must there” 


after become strictly orthodox and cannot move freely ! 
society as before.” 


To correct them all, Swam 


Desi ; ra^ 
nagati as a wedding in this sloka, Tr ae depicted Sà 


: a. It i 1५७११ 
May this way of looking at Pra s an Atma Vi 


Referring to Lord R 
RS wiir om 08१0) 


1 e? 
BDU 8७०७७३ ri as Desika has sung a80” 
HB; 


m ; f 
?5 UBS vouiGm w 109. 


Sloka-31 49 

‘ That Lord’s desire can be ‘fulfilled only by followers of 
edanta Desika who has postulated and promulgated a path 
to reach Him available to one and all. (30) 


Sloka-31 


$uGu us BUS irs gp Sr By gush 
Srb jufuguur Mais rACapsr: | 


HCsanursuo per; ufisiuwr Gs 
u465$Qr m bur wyorrmugsin ug! 81 


Lord meditated upon by Yogis! Prapannas coronated 
Y Thy Grace ín the seat of kingship consisting in loving 
servitude in the celestial Region, become freed from all sin 
and attain the state of a Crown-Prince by service rendered 


to Thee till the fall of the body. 


—— — es 


Desika here refers to the kingdom of Service (Gar ga 
To the Prapanna that kingdom is secured ७४ 
the 


च्छ Dor spun). 
be crowned king in 


Lord's Grace. He is going to j | 

UCUL s — celestial seai,— later. But immediately he is 
Taised to the position of the Crown - Prince who will take 
up kingship sooner or later. 


It was marriage ín the previous sloka. It is kingship 


In this, 


The certainty of Purushartha is vouched for by saying 
that the Prapanna has already become the Crown Prince 
(heir-apparent to the throne) here. The Kingdon) ts hence- 
forth his by every right. The Lord's Daya has accompli- 
shed that much for the Prapanoa. (31) 


7 


T 


‘the word df Bsr g in relation to Kaink 
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Sloka-32. 


ard Urbs shia pup ५ककळ ७8 
musr pwp क UST fupsrdargs: | 
७०७ ७४७७1 alGuvay Bw Gps eibi & rw ba 
uf Fur pub ळी Spr sur) 82 


The fortunate ones (worship) perform pooja to Thee 
according to the various and different systems in vogue in 
Pancharatra Agama or according to the mode laid down in 
Vaikanasa Agama, respectively, in which they are trained 
(or for which they are marked out) strictly adopting the 
names of Thine, out of love, and thereby spending their 
days profitably. 


p as 


Paricharya or service Was mentioned in the previous 
sloka. What it consists in is mentioned in this sloka. 
Aradhana is done to the Lord according to the Agamas 
which are mainly two in number, Pancharatra and Vaikha- 
nasa. In Pancharatra there are several Systems - oF 
Samhitas such as Paadmam, Paarameswaram etc., which 
Samhita is to be followed is a matter defined by age- 
long custom. So too in Vaikhanasa Agama. 


The mode and method of worship are prescribed 
by the said Agamas. Further, each method adopts à 
particular name of the Lord and that is referred to a8 
wiber cflGsegib here. 


The Archana or worship must be the outcome of 
iif or love. Sri Bhashyakara is never tired of using 


aryam. wore 
ke a dear son. 
Sri Vaishnava 


urb gus ga» g deir o Gr i gD, [| 
wy merusGerer as Swamy puts it in 
Dinachari. p a 
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Thus is every day spent by the fortunate few who 
have by the Grace of an Acharya become Prapannas, 
and who are certain of the Lord's Protecting Grace 
taking them unto Him at the end of their life, Till 
then they take special pleasure in serving Him here by 
Aradhana or worship which is no longer a means to 
an end but an end in itself. OSASOSYHD arA¥ sb 
CS Qub aem enfurQub yAagsgib Curé@Corar 
Gurg. This is the ideal that Tirumalisai Alwar has set 
for us, (32) 


Sloka-33 


eif xy voir fuisógieo95yubor 
nidum ugriape$dGavisusrusyum | 
uer Gso u aronioisar ADEA Semi 
«p Gier s uu putra AuTi VL us || 88 


The worship performed to Thee by persons with 
Minds uncontaminated by (the sixfold) faults like Kama, 
krodha etc., gladden Thee like garlinds lovingly prepared 
by firm threads, conditioned by Varna and Ashrama, con- 
taining suitably placed leaves (Tulasi) and flowers and 
Offered with devotion to adorn Thy chest appropriate 
to the occasion (or the time of the day.) 


— — चय, 


A sloka with a double meaning (Slesha). Garlands 
Of flowers tied together by strong strings and consisting 
of Pleasing admixture of green leaves (like Tulasi) and 
multicoloured flowers offered by devotees out of love— 
no, Prepared and offered with ilove, gladden the Lord's 
Cart, 

Prapannas strictly adhering to the prescribed duties 


Pertaining to their respective Varna and Asbrama Wor- 
Ship the Lord by the eight kinds of flowers ahimsa, 
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control of the senses, compassion towards all creation, 
forbearance. knowledge, tapas, contemplation and satyam, 
and the Lord is mightily pleased thereby. 


Kaalavihita is a very suggestive term. The flower 
must be suited to the occasion ; also to the time of the 
day. Gur@geearh GUTS OFT (Ist Gurg means 


time of the day; the second means flowers) Vide also 
ara wre goo WALD (33) 


Sloka-34 


Uygur Afu SasGysütiunngs w TCH 
Bt gr कृष Pypwgdwustsw 9$ | 

fiy rg sou UZBUsS MOUS HF dar: 
UTP Hi Fad maps UT gsr: | 34 


Those who have correctly understood what is superior 
and sublime, and what is inferior and low, and who 
are noted for their utter contempt for, and rejection of, 
the so-called benefits (equal to the fruits enjoyable in 
hell that can be conferred by the fourheaded Brahma, 
by Siva the God of Kailasa hill, and others 


who are 
known as Devas, — follow the path of the Pativrata 


in regard to Thee with a view to attain the twin lotus 
Feet of Thine. 


Sita Devi has said @ur@ip u 


my husband is my Lord and Ruler. That is the essence of 
Paativritya. ; Swamy Desika has equated Ure MIST कळे 
with urBcicsiuib in several Places in the Rahasyas. 


To the true Peramaikanti 
: : anti, the G ! 
Siva do not count : other Gods like Brahma and 
confer are 


षण. at A and the benefits they can 

DAL Lieb Or f : hose benefits are referred to as Agu 

must lead one t ear, “ual to heil, UT TOT sso clau sib 
० yearn for attaining the lotus Feet of tbe 


SST evo (छळ: He whois 
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Lorg 

a . 

must "is to Teject all other fruits as trifles. This mentality 
visible in every act of ours. (34) 


Sloka-35 


Bra SUP apr o9 ७1१७00००७७ 5th 
usg PS MoT PL aiu, Bagi छळण हे spr: | 
SPC aS emit om as Lim y 25 b 3d uim 5 
Sr ug bg Gumu wawr Gum dustb j 
3 


cid Ocean of excellent qualities! Those who have a 
*Ven the Owledge of Thy gunaas (qualities), disregarding 
Thee a State of being Thy servants fit to be disposed of by 
to Thy rod Thy inclinations, desire the state of being slaves 
away b e devotees in such a manner as to be bartered 
Y them by way of sale or purchase Was in the market). 


Peri . NES 
rialwar’s idea of Lure S Grosse can be seen 


fro 
Fr 1s Verse (4-4-10) Gssar, YG@errggur, Bat 
xT GprrOacrym GuFart punter 
The devotees of the 


हि L] 
or o ADE GumpatsGer. 
> Nay, their servants, can sell us like chattels. 


the un a great feature of Sri Vaishnavite philosophy that | 
lt sery; Mate and final Purushartha (Yaari ós srg) 
ice to the Lord's devotees, to their devotees in turn. 
ul Soon. 7 Stages are indicated both by Nammalwar and 
f 3Sekhara (the author of Mukundamala). Swamy Desika 
3 as ७०८१७८ MASTS gmar Crop da 


refers to thi 
Siro: This i 
TOLD. in Srimad Paduka Sabasram (26). This is the 


wpicome really of the Lord’s great love towards His devotee, 
Rn He refers to as His Atma. That is why this sloka 
u Crs to छळ्ण ser; whereas the previous sloka referred to 
L TG Sp er: The great oncs who have well understood the 
~ord’s true traits take special pleasure in becoming dasag 


54 Saranagati Deepika 


(servants) of His devotees. The first stage is to place oneself 
completely at the disposal of the Lord (usa Grp gould). 
This is referred to as SuDyr AACuTs cQ opa 
fg Crop goers, But the gor gsr: desire to go fur 
ther, knowing that the Lord will be immensely pleased there” 
by. That further stage 186881756० क्री 1लणी 1678000 
Guréunb, Vipani-vyavahara is sale and purchase of com” 
modities in the bazaar. The prapanna wants to become 8 
chattel whom the Lord's devotees may dispose of as they like: 


In the Yatiraja Saptati, Desika refers to this state 88 
UF ru hipaa Suvir ihe a s. Vipan! 
Vyavahara is a wider term and can take in sale, purchase’ 
pledge, exchange and barter. 


Very few slokas of this stotra contain an address to the 
Lord. This Sloka has two (1) 57.5! (2) आए (छना a! 
Lord, and Ocean of excellent attributes—one for usa 
Geop fab and one for urs 5 Crops aub respectively. (35) 


Sloka-36 


on 5iGerw $ eu Ga a vog Bon if Bus tb NOT: 
witurhus Susur Hap» छप्पर] 

Spr sto Bp क HS GH FLAT baer Sur; 
arwi aPusA usar sy झळा Tou ७७५1: '; 36 


Bhagavan! The courageous ones who look upon the 
true men of God to whom Thou art the sole refuge, as theif 
chiefs, who run away to a distance on seeing people who sin 
against Thee, as if they have seen serpents, and who treat 
with contempt Brahma, Indra and their like, and who are 
steadfast in faith and behaviour, they spend their time i? 
such a manner that all their senses and facu 


lties are put tO 
the best use (not dissipated or wasted.) i 


Sloka-36. > 
. This sloka tells us how an ideal Prapanna spends his 
time here below till he is, at the end of this life, taken to 
atamapadam. Four distinctive features of the life ney 
tad are Mentioned (1) They always revel in the company 0 
Bodly men who have surrendered themselves to the Lord and 
Attained a state of at-one-ment with Him and attunement to 

is Wil. This av ळं णह ळक is of utmost importance in 
ĉeping our purity and chastity untarnished. This is one of 
the conditions which make heaven of earth ev th od BUC 
US s STN go melo Fou Sw: ever Top LSA HUMES 
Ta. Varadaraja Panchasat (43)In HGF & érerior do Swamy 
Sings 6०८७0७७ enh cTHODUGTUTISSOLS STG MEST, 
“For my welfare He has entrusted me to the custody of His 
Devotees. Such a He has come.” Sita Devi asks Ravana 


Ban wig sures evG ser mm garg sGen | 
$$Srgn cüufsrGsisggresrremg)sn 


Can it be that there are no God's goodmen at all here? or is 
it that you do not care to follow them? Thatis why your 
intellect is so perverted and your conduct so reprehensible. : 
That is a lesson taught by Sita Devi tous that we should 


ajways seek the company of the av$ 5: (Thejsame Vedic term 
is used in this sloka OW FLY: ET ST ;) 


2. Equally important is the need toa 
: 1 void the compan 
of wicked men with sinful and sinnin Rua 


E propensities. 
away from them as from cobras. prop Run 


probably to lay the foundation for such a lesson being 
imparted to children and women, the Paramapadasopana 
Padam (Picture) has been devised with 108 squares to be 
traversed by an -Sj&guvm T: Or BOS METL according to the 
casting of dice. If the pawn (sru) per chance gets into a 
square occupied by a serpent there is a descent, sometimes a 
terrible descent. If the square has a ladder [then the pawn 
moves up to the top of the ladder. These are illustrative of 
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" the 
the effect of association (60 fav st Or otherwise) OD 
spiritual progress of a man. 


d 

3. The Prapanna has no illusions about the power 
position of the Devas such as Brhma, Siva, Indra gat 
Knowing full well that ga_Qywer ¢ gis qp Ger a^ agi 
YPsSoOrssTAWHOT gL efl dor 0110106 AH t not 
the Prapanna regards them all with contempt, bu pring 
hatred by any means, A true Vaishnava cannot ad 
himself to hate any body or anything, for everybody ence 
everything is his Lord’s Vibhuti (property). It is indiffer' a 
and not any positive dislike. 2dr Sg ०७७कळां OS fast 
Qsrpror. 4. The last attribute is unflinching buen et 
faith in blemishless conduct (.sjgyagL.rerib). Thisis €* 
rated in the words gigas Asse gr HGF 
AO sanursr 5 in Srimad Rahasyatrayasara. 


: ó 

Thus they spend their days, each faculty (ap or!) at 
each Indriya (sense) getting its full share of enjoyment ist 
proper lines. Thisis eripe or life. Others merely eet 
as do animals and birds. mows sj oure rarer (AD 36) 
UTE ANE DEG ser (Peyalwar) ( 


Sloka 37. 


MTT Gah wpe x3 ७५७७ svg Gas 


poop aud HBAs Fan ng:ovGus | 
OT STI ७णकेकपर ळण stip ever void pri 


» 3 
WHSTIT qb UMHS ux m uror GH: |! 


e: 
Mukunda! Even as Thou alone dost bring about p 


end of the gods li o0 
Thee alone ecd aeta त्त s ib? 
body in the case ० bs 


ike 

f ordinary people thus: The Indriyas Ww 

Vaak (speech) are first gathered iato the mind, that at 
into the praana (vaayu), the Praana into the soul (at o 
and this soul into the elements; and again the soul come? . 
Thee along with them. l 


Pee a 
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The end comes in the shape of the soul’s departure from 
he body. That process is mentioned here. Incidentally it is 
Stated that in the case of everyone including Yama, the god 
Of death, it is the Lord and Lord alone that brings about 
that a Sige which means uprising of the soul from 
the body. 


The ten indriyas are gathered into the mind. That mind 
in the praanavaayu (Wg rer aru) which in turn seeks refuge 
in the soul. That soul mingles with the elements in their 
Subtle state and joins the Lord. 


This is the process applicable to the common run of 
Mankind. The next Sloka refers to the utkramana of the 
Prapanna. (37) 


Sloka-38. 


wanur bui GUT yup Guin t fv ar ev Gp air 
wisas rugh wus yup pa | 

aori p: नॅ०७1॥10 HaQuGs NBG aivouIayus f 
Briel Ùr avva BTS wst hart sand ॥ 88 


Lord ! with a view to make Prapannas enter into 
Thine own Sthanam (Paramapadam) Thou who dost 
Teside in their hearts quickly make them (their souls) 
enter into the Sushumna Naadi which is above the 
hundred naadis (in the human body) — this Thou dost 
either in the Dakshinaayanam or Utharaayanam, either 
during night or day, just at the end of the life ag de- 
termined by Thee. 


To the Prapanna whichever is the place or moment | 
Where or when his bodily existence comes to an end, it | 
ìa auspicious 5ereferigy ,/DLi&e mi S. This is not { 
80 in the case of Bhaktiyoga nishtas. Their utkranti 


ie uA A 5 i e dos - 

] रि T "E hon " MEN = a d 
58 ^ l २ Saranagati Deepika . . | 

i £ bez | Cx ac 


i SN 
de -j 27 ET Y " 
DT ह Be a? yh 4A) 


must occur only in daytime and that. too in Utharaa- 
yana and during bright fortnight (aaa 11900) 
E Sn 

"E 


हाकळे वळ .eujrarS—the end of life as willed bY 
Him. At that moment—night or day—whatever JB 
it may be, the Lord who resides in the prapanna’s heart 


makes him enter the evvoj7ibsT ory as a prelude tO 
taking him to Paramapadam. 


- Sloka 39. 


iré dtf pi ७0७०७10 0. FSU pwr oT th 
wukr HBSS 547: vovomitus: | 

Gever arto sgoeLidid UNS Vy (8820०: 
ब्रिकपरणाकी ७॥ ase Csr purs ot oisuir b | 39 


Thou, associated with Agni, the god of day, the Suk- 
lapaksha, the god of Utharayana, the god of the whole year 
Vayu the god of wind, the Sun, the Moon, the god 
of lightning, Varuna, Indra, and Brahma, who are 
YAra arisi, dostlead Thy own people (Prapannas)" 


This sloka is a true translation of the » Garr wÉ 


Aran verse (No. 28) pertaining to &gogQeogrg sr 
of Srimad Rahasyatraya-sara. 


* sep Quim HEE Lies Geor afl BIG 2 $ T LIT D goat 
Gere Ho, gres, Giretteru&, ळा, creer . 
enr ien. aren af Carwr ar üremru& Qui cir 03 eur ro 
(genius or Guramagerui THOUS Qo mieuGg. 


Each of those gods plays host to the released soul wb? 
is being led by the Lord (suri trond sw) in pis 
respective region. This is known a8 af 4g rg ordi 
because ie Ho or Agni begins the series, (39) 
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Sloka-40. 
5 Su Ga as di (pus His Brit uo gu en TBO om OS: 
Abed Uns du ru qi ert i B gasto ee Gu | : 
S ete so ang G eur ap v Hus Ga ap aid Gursior$Gy 
Gor ७0 ugg upd napr ळी कंक: 40 


When the true state (Svaroopa) of the Released Souls 
inseparable (from Thee) becomes manifest along with the 
hosts of their sublime qualities suited for rendering ser- 
vice to Thee, they in the matter of enjoyment, attain 
à state of equality with Thee, though some traits of 
Thine (like gpa garrau gad and e suf Seu) pertain 
Solely to Thee. 


— —— 


Lili esr 7.01 iLIeutd is the topic of this sloka. 
The Mukta comes to his own and shines with his full 
attributes conducive to his seshatva swarupa. It is true 
that there are certain special features appertaining to 
the Lord like the power of creation etc., which can never 
be acquired by the Mukta. But that does not detract from 
his ability to enjoy along with, and as fully as, the 
Lord Himself. Gumeaevribunb isa fundamental 
in Visishtadwaita even as Gumagsmr gibus 
philosophy. 


concept 
1३ in Dwaita 


The Mukta according. to our Siddhanta has a form 
‘ie that of the Lord Himself and Shanka and Chakra 
too! The saamyam (equality) extends to Roopa or Form 
also— T ७005. Bhoga-saamyam means ewr s Gurai, 
One may be a master, tho other servant. The former 
enjoys being served ; : the latter enjoys rendering serviee, 
Vide 7८010700७9) aCe sous: of the Ramayana. (40) 


Sloka-41 
Qs wid $ uC क ०0७ A [BD TUG 
SUAS Seater sveciGanursugr surg | 
dior WGA usub Luwa Sgr 
orGer Af sp uU San Sawnrsamib i41 
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Bhagavan! By thus aspiring for the glory of serv” 
ing Thee, a glory obtainable only {by those blemishles$ 
great ones who have sought refuge in Thee, I feel I 
have committed an offence; yet looking at my ancients 
(Poorvacharyas) about whom Thou hast Thyself ४००8४ 


(said) “my soul". I deem myself worthy of being DT?" 
tected by Thee. j 


toner fap seems in my humble opinion a more 
apt reading than arGerdfagw. The words with which 
Alavandar's Stotra Ratna concludes are brought to our minc 
t srbgpib sr PED BETTS wer s Go FO 
gulur. The poet looks at the great Purushartha he 1 
aiming at : he also looks at Himself : he feels ab:shed £” 
ashamed—nay, he thinks he has offended the Lord by 35011” 
ing for something which only great ones can 2001६४८. 
Immediately he consoles himself with the thought ‘’ J] am 
a worthless person, no doubt: but my Acharyas — १९ 
they not persons about whom the Lord has sung Br 
व्हऊंळ७७0० Dw. Am I not an Bu of those Acharyas? 


So Lam also deserving of, and sure to obtain, protectio? 
from the Lord, 


By satisfying the craving of this unworthy being, what 
does the Lord lose ? Nothing. This is very beautifully said 
in the next sloka. 


Sloka-42 


udiwrigi igi $19: ufus p Lb: 
ar 9100 ण कप wut (ककती Gs uatr | 
aie Gu dudiafigu 5A CS नळा शा 
git ary steps Gop PTUS || 43 


What detriment would occur here to Thee if I also enjoy 
Thy infinite glory enjoyed by Lakshmi, Bhoodevi etc,? Doe? 
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the T 
shi stream originating from Thy foot ‘Ganga’ which is wor- 
OE by the Devas become polluted by being lappcd 
unk by licking) by a dog with uncontrollable thirst ? 


——— 


be The stotra wbich was descriptive and didactic till now 
" Comes personal from sloka 41 and is calculated to provide 
ystic enjoyment and increase devotional fervour. 


Q ०५५८७0 ळण uS coco neo WEG WDD 86006 pF 
८७७%७७१॥/७७०८॥७0 Hr Cugi 185 4o. 


That was the desire evinced by Nammalwar—to caress those 
tender Feet of the Lord which Lakshmi and Bhoodevi always 
Caress and fondle-*'this I too desire knowing what a wretched 


Sinner I am". Desika sings in the same strain in this sloka. 
Why should I not enjoy the Lord who is eternally enjoyed 


by His Consorts like Lakshmi, Bhoomi and Neela? vanaf 
Db अळी sivou. His beauty is of course enjoyed 
by His Consorts with winkless eyes. That beauty will in no 
way be diminished or besmirched if I also enjoy it —how- 


ever unworthy a being I may be. 


The analogy is very telling. The Ganga is wmr mð g 
celestial river, It has its origin from the Lord's foot. The 
Siva carries it on his head. Such a 


Devas resort to it. 
Ganga 18 approached by a dog which quenches its thirst by 
lapping the waters of that great river. Has anyone at any 
time regarded the Ganga as polluted thereby ? Ganga con- 

onl ib Si and GgaGavaiwr nevertheless. 


tinues to be a wr 
rathalwan) Sristava must 


The 5th sloka of Alwan's (Koo a jan) 
have inspired Desika to sing thus: ‘ Bhagirat! does 2 set 
defiled if a dog licks its waters. The dog 1s pode 
Dor does it feel ashamed. On the other hand it bas its t} 


Abated, 2? 
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May I not also have my thirst for you, O ! Deepapra^ 


kasa ! abated by enjoying somewhat your unfathomable 
Bhooma (Glory) ? 


Sloka-43 


Har pra Mgr umwa —— 0. 
avtsvrg [50.01 O56! Bre gl क 508090 | 
Hy Suid mda apsinGg y wE कळक कां d; Hi: 
tir? pgm PANU wifes Gin li 48 


Lord ! Thou dost evince a great taste for (to enjoy) 
this drama called samsara and for gathering various 4° 
varied beings. For Thy delectation let me, without know” 
ledge of my atma and unaware of right conduct, don t E 
part of the ancient righteous pzople. 


——— 


(e i] gib. gheisf Bor wre Oe _wir or is Alwar's descrip” 
tion of the Lord enjoying Leela-rasam. All the world is a 
stage—said Shakespeare. The Lord and Sri are the Specta” 
tors. So Desika refers to the Lord as a Rasika enjoying ibe 
evibeorg Br Lui enacted by the numerous beings. Desik8 
also place his part.He refers to himself here as one who reject 
spiritual values and one who doet not know what conduct 19 
right, what wrong. So he prays to the Lord "Let me put 
on the costume (Gevagid) of great and good men, 1010 
celebrated by the Veda as iGo eor áuir; Gaor: (and b 
Desika himself as ur Geli) Uyut.) T know you are 
fond of them. You have referred to them as your atma. So 
if I act their part, though you know Iam only bluffing: 


still you will have a soft corner for me, So let me enact grea 
men's part for your enjoyment’. 


A strange request indeed! For, instead of praying to the 


Lordto make him a truly good person, Desika is bef 
asking a boon of the Lord to imitate good persons: 


Sloka-44 2s 


" Namm , aeg 3 
In Desika's piis 5 10 a Tiruvoimozhi ( V-1) i 
Pasrdn sss m5 re. There the Alwar sings: mau T 
EP E Quscr@ Deir my ae 
e er Sar cft Tr R 0 HDG LIT and erer Qar cir a 
Gere. OT in mop aid Qeredaduyid pu n 
i: G5 ow sg. Even eel कळा ळण ei arb gy po 
pts to imitate the true d ough he was insincere, his at 3 
by the Lord maki ! € devotees of the Lord w i attem- 
ing him a true devotee. QuuiGus 1111. 

Os 


Gaar I acted a false part: but it has come to be tr 
ue. 


In sloka 40 Desika imitated Alavand i 
thalwan by giving expression (0 et FO 
Even if I have repeated those sentiments without H puse 
— aD sured, Jam sure the Lord will be plea a पी 
shall really become what I pretend to be—a true d sai 
His Grace. i PES i 

3) 


Sloka 44. 

st Sp dn 81900 aseou um LSBU 
civaur 8 h aH DECEPTI 
bis anu &y wer gp rai but SH - 
dogrüp pur uag Op ma cont aer | 44 

Swamio! Every moment I do prohibited acts as if they 
were acts ordained to be gone. I give up doing ordained 
acts as if they are prohibited ones. Like these, the hosts of 
my other transgressions are innumerable. Thy Mercy (Daya) 
the Supreme Empress should be there to help me obtain my 


desire (Purushartba). 


when he 


The poet stands aghast Y. 
Commission and omission — studiously 
and at the same time ne 
cems to ४0 0 


of ordained duties, * 
à prohibited act- Here Desika $ 
in maguire ser or than even Nammalwa 


thinks of his acts of 
avoiding performance 
ver failing to do 
ne step further 
r. The Alwar 
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said: “I know all these are good and must be followed: 
I also know all these are bad and must be rejected. But I am 
unable to follow the good and reject the evil. That was a 
negative aspect. Desika however says here “I know what i$ 
bad and ought not to be done, but I never fail to do ít. 
I know what ought to be done and I make it a point never 
to doit.” Thereby Desika seems to indicate that he need? 
the support of the Lord's Daya in a much larger measure 
than Alwar. 


Our faults and errors do not stop with .sj&(s gw ep oor? 
and SG yarari. There are others (अकळ) similar 
transgressions in shoals. 


Unless the Lord’s Daya comes to our aid what hope is 
there for us? The Lord cannot help us, for our transgres” 
sions are all against His rules. His numerous gunas lik? 
Gnana, Bala, Aisvarya etc., cannot help us to escape His 
wrath; they will expose us all the better to His ire. Only 
Daya—that great quality of the Lord which connotes mercy? 
grace, compassion, sympathy and forbearance-that alone cai 
come to our help, and so we must pray for Daya’s presence 
at the time of securing our Purushartha. In other words 
Daya is the only Upaya—means, refuge. 


Sarvabhaumee, means am Empress to whom nothing 1 
impossible. In the Daya Satakam Daya is spoken of 9$ 
Gara avi feu Quen and Ger vva, (44) 


Sloka 45. 


wid pt nor vos gy Gpep* Uuri UBT ou gs 

tut Ly ib wyaf gAs soeur boii फी 
eviter iT fl sw avert कु stow voy er Lam eur d 

pra SUVSTHSZM OUT DHI tor Sport sat ii 46 


Lord! Thou now dost stand reminded ie. L now 
remind Thee, of the great righteous doctrine truly expresse? 


Sloka-46 65 
v, Thee regarding kindness and compassion towards those 
elo; ave sought refuge in Thee. As Thou art (our) Prote- 
like » the promises made by Thee, —are they not for people 
me? 
| Sita Devi’s words are incorporated into this sloka. 
X50 ८०८७८7 किव का sags «e Ur UGS: 
Compassion fs the highest among dharmas. J have heard 
is from you only". Having said so, my Lord!, when a 
elpless being like me stands before you, are you not ina 
Way reminded of those words of yours uttered as Rama 
known for truth and uprightness! Those declarations and 
Promises of protection are only for people of my ilk. 


Other slokas like DgrurGos wburrigh and ब०ढळ 
Cgsartig Leer can also be thought of. (45) 


Sloka-46 
BHT SwT th UG WS HFS Dow up bur Br ih 
DH 60;5J MANU बाळ ian 53 5y tuted Gg | 
e jum कत WHWSTS ERESI Gs or 
BTS pOT BE QNHFapr ws aot gin 46 


Lord! Thy kehama (forbearance) which voraciously 
devours the insufferable sins, which baffle,separate or detailed 
description, of those who set about uttering even once the 
prayer «Be (my) Protector,” and wbich stood (was) verified 
in the case of Indra’s son (Jayanta), Sankara and others 
—that kshama Will certainly not exclude me (alone) among 
beings. M 
et thinks of that great quality of the uis ae 
is known as ७७१८07 Or Quim ow (forbearance) and hop 
that in his case also it will help to pardon, ae ल sles 
sins. There is no reason why he alone ur eed 
tion to the rule of reprieve, (100,5 sa 5 


9 


The po 
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What is thls vow of yours which takes in the whole world 
and leaves out me alone - asks Alavandar). 


Two instances - very notable ones - in which Ksham® 
played a very great part come to Desika's mind. Indra 3 
son Jayanta molested Sita Devi in the form of 8 crow 
(Kakasura episode). Was he not allowed to escape with his 
‘life even though Brahmastra had been aimed at him? Desiks 
enjoys this noble act of the Lord in a Tamil verse’ 
EWM LOG DEAU ७७ LIO Li hui smit EBD ep 
BL senor PCa 070७ srg isGer. There isa pun °? 
the word Imp Se. It means having committed an offence 
it also means - in order that it may live. 


The other instance fs that of Siva who joining hands 


with Baanaasura gave immense trouble to the Lord. Even 
he was pardoned. | 


That there are many more is shown by yA ser. 


In sloka 44, Daya-guna was praised; in this slok4 
kshama guna, They work together. (4 


Sloka-47 


stor day flap ear SHOW YT wb 
arwr SG AT Suir sapis eumd HN: | 

बण ळू न०४॥७॥ Fo TT) Rb Sb Hur 
ef xài; ऐप Mepw air Os usr stu gmt G% il 47 


Prabho! (Lord and Master!) Being unaware of eve? ê 
reference in some manner, to the three yogas beginning witb 
Karmayoga, and indulglog in wicked ways due to a surfeit 
of desirc, Iam yet fit to receive Thy glances on the sol 
greund of my residingin Thy country, as per the rule appli 


to the beings—mobile and immobile— born in Sake! 
(Ayodhya). 


. Sloka-47 67 


It has been sai 

i aid that when Sri 

incarnati : ri Rama at t / 

tod a left this world for His Heavenly Pip of His 

Tan m all ezrermiser born and livin ode, He took 

nahe: TTF Dag Gg ng in Ayodhya 
r’s description of this fact. "+ is Kulasekaral- 


Nammalwar’s  *''u 
Q . Lj pcm E 
ui ; ; Ysoru à i 
1. BOUT EET 5 Kear eir ^» ee 
e : some commentators as referring to a pern andek 
ndry to Vaikunta, though others.give a disent ud e 
inter- 


pretation to those words. 


Koorathalwan in sloka 69 of hi i 
Lord Varadaraja: “It has been said र. ue a: 
only by Gnana, Karina and Bhakthi, and by no Sie b 
May I know which out of these was pursued by the Een 
of Ayodhya?’ This is one way of saying that thou 1. 

h yoga to their credit, the Lord ee bs 


had not any Suc 
with Him for the sole reason that they li i 

5 ! E à ylived in A 
yGur Bud QTD SITET ७७७७७ all OT 


attained eminence merely because of living in Ayodhya 


So tco we can pray to the Lord - Desika shows the way 
s - to give us à lift to His land, though we don’t know 
Gnanayoga, or Bhaktiyoga, and 


tou 
Karmayoga; 
d our senses or subdued our 


the a, b, c; of, 
though we have not € 


desires. 


onquere 


It is worthy of at Desika bas not given expression 
; in any other stotra in praise of other 
i i d a personal touch in 

Emberumans- a propriety an ja to 
the anusandhapa in this 9०९७, a aroigriuppb ७७, 
orn at this Divya Desa and in a place 
g—the agrabaram being 


Swamy Desika WAS 0010) ८331181089 
Temple ° es ul Every sacred city, every 
ill claim Desika 


note tb 


to pertain or belong to it 9! 
graye "m" ser wherey 


68 Saranagati Deepika 


be prays to this Lord of his birthplace. “Protect me for this 


one reason, and pray do not search for any other virtue 10 
me.” 


Sloka-48 


Uy gipitr oir Leo 8m vo 5 Gary & (95) [p bibi ib 
gay ७१ पीळ dur adohe prih | 
wjurugrudios Gp waigrüugapbf i 
wdi fujérság o1 vy gs p ७0७० faith | 48 


Thou fond of Sarnagatas! Thy prowess (Sakthi) is $0 
immense that it not only put down the pride and arrogance 
of the asura called Madhu, but in a trice turns about (dest 
roys) countless groups of lakhs and hundreds of crores 0 


Brahmandas (Universes) and feels shy. Pray, command that 
Sakti to destroy the vast heap of my sins. 


P 


Even after one becomes a. Prapanna and obtains a feel- 
ing of security, one is apt to get upset at times by thinking 
of the countless sins of his committed from ancient times. 
On all those occasions naturally he is prone to senda 
fervent appeal to the Lord to destroy his sins. That the Lor 
has the power to dosoisa very comforting thought. My 
sins are So immense that more than ordinary Sakti will be 
required to crush them. The Lord has such great Sakti. 18 
be not Madhusoodana—one who crushed the pride and arro 
gance of that asura Madhu who walked away with the Vedas? 
My darpa (pride) is as great as that asura's, probably greater" 
T Another feat of this Sakti 1s thought of, During pralay? 

d UR universes crumble and tumble down at His Will 
E: by His prowess! Even that is child:g lay to Him; His 
sakti feels ashamed that this was all it was asked to achieve! 

Devotees 
Thayumanever a a a tLe चा, 

+e of his puts a question thus ! 
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e 

a are ever so many feats that you O! Lord! achieve. The 

ion ds Stands without any bank—poison becomes nectar—a 

to do Comes a damsel, and so on. Is ít totally beyond you 
4 trick that will subdue and concentrate my wretched 


Mind? 


that 5 the Varadaraja Panchasat Desika warns the Lord 

ic 1f He does not put down his sins immediately, they will 

2 प get out of hand even for Him. vvéund gaurd i gu? 
"TUS gb afvo, Please look sharp. 

feel If Swamy Desika, who led a pure and blemishless life 
cis that way, what about us? (48) 


Sloka~49. 


«Sb 975 rib lius Aham CovGsorapar Gin 
MOBS SSA HST 5emGusspsrtésr | 

buie evui tia Prydoravs asd ag fib 

L Gr (SBS YOSS O_uTw ay; || 49 


Mukunda! Let Prapatti performed in the presence of 
(or to the knowledge or with the help of) Acharya, and let 
the utterance of the word of Prapatti which is faultless and 
already available—let them remain in respect of what Thou 
lookest for in me. At the present moment, to me who has 
had his prapatti perfomed in regard to Thee who area 
Poorna, by my expert Poorvacharyas, this Upaya becomes 
Tedundant. 


This sloka is not easy to’understand. There appears to 
be a reference to the three well-known forms of Prapatti :- 
]. Swanishta (performed by the Saranagatha himself. 2. Ukti 

Saranagata goes 


Nishta (asf Soper) in which the 
through the process under the guidance of his Acharya and 


(3) Acharya Nishta wherein the Saranagatha’s Acharya 
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performs prapatti for him—he himself playing only a passive 


part.(There is a fourth one also, known as Bhaagavatanishta— 
not 1142110160 here) 


The first half of the sloka refers to the first two. But Es 
the words Gaas wrap ar, an é 6r,and gsar govern only 
SEB: or both Uru: and 549:? 


r 
Some commentators take the whole of the first s 
as referring to waaga. In that case, the word E : 
aur df sr cannot have full meaning and application. ७ : E. 
and sar can well be taken to apply to both. I confess 
is beyond me. 


But the idea of the sloka is quite clear. To me ur 
Acharyas have done prapatti for me, both swanishta an 
uktinishta are needless Surplusages, 


The Lord is a Mukunda—one who confers Moksha. 

Heis a Poorna. So there cap be no need for another 
prapatti. 
"T Here also yia 489: in the Aie is a bit intriguing: 
Does it mean that prapatti has been performed by a plura- 
tity of Acharyas? or is the plural merely a honorofic plural! 
It must be the latter. Parasara Bhatta also sings ge 
6779७ marid grins; (1.102) 


Readers can remind themselves here of the verse ið 
5L &&e UL g beginning with the words SOT Gy OL WITT 
L657 Gb. There all the four nishtas find mention. (49) 


— ma 


Sloka-.50 


wd eir stig Uf fide pur कु eum sor 
oO tb Ror ih UJ uj p AA नणा क्ला) ळत. uth | 
Gar 561 B56 
aie i कळवा rib 
$ Sepa! Us HU: optimum, | 60 


Sloka-51 ?1 


Bhagavan! Enough of Thy probing into my credentials 
or qualifications. I do boldly bear the designation ‘Prapanna.’ 
It being so, (atleast) for warding off blame attaching to 
Thyself, please make me the recipient of Thy Grace. 


— — 


Swamy Desika is an expert in argument, as in every 
other art. Here he requests the Lord to stop enquiring ínto 


whether prapatti has been properly done, if so, in Which of 


the modes, and so on. Enough of that enquiry and research 


Rightly or wrongly I boldly call myself a Pra 
f panna, 
other people refer to me as a Prapanna. ]f Son do Rd. 


protect KA ves will happen to your titles 
raps etc. wamy Desika is here taki 

dades Alwar Tirumangai Alwar, mie peus o i nls 
as one CSF Pu DEG umrerruá Bhs to himself 
about the world believed by one and all to b a b Who goes 
of the Lord. If L1 am Protected, well and i 
will the wor ld say about you? Rr aids 
PLE e Quies Qerip onus aes Q 
Qaro MULES SIT wHuarBr. You will 
and regard which you now enjoy. 


like voraus 


Saahasam is a bold or Pus act. I am guilty of 
saahasam 10 calling myself a prapanna and in Passing off as 
a Prapanna before the world. Yet if I am not protected 
your fair name will be tarnished. To avoid that, please 
extend your Grace towards me. (50) 


Sloka 51. 


suns e Gem vv एणप BDFD ME G5 Gr Gin 
uir pr Gwa sid avgm en ev eu uifibyGgn aur | 
CF) L1 a1 P &yur BGS 

epit GHIDT pryphwuh » 


qn d; 
din pru 
ga L-i É 


51 


~ 
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Lord of all Gunaas! (Auspicious attributes). In regard 
to me who has acquired the designation that I am a Sarana- 
gata (Prapanna) in spite of my being a great sinner, please 
confer in private with Dayaguna etc., about giving me up of 


quickly accepting me, considering what alone will conduce to 
Thy credit or otherwise. 


This sloka contains a sentiment similar to the ene voiced 


in the previous one, but states it ina revised and refine 
form. 


Pray do not rush to protect me in order to escape from 
apavada (blame) or paraabhava (humiliation) (Alavandar’s 
way of putting it is urruGar org! BGs g gegui:). Take 
your time and think over what to do deeply. Please don’t 
feel hustled. You are a Gunesa—Lord possessing numerous 
auspicious attributes. Please get up a conference of all your 
Gunas and decide therein whether to protect me or to giv® 
me up. Only, let Kripa (Daya) be the leader (foreman in 4 
jury constituted to advise) and preside at that conference 
(In the Daya Sataka, Daya was enjoyed as defence counsel 
in a criminal trial). The pros and cons may be duly weighed’ 
Iam a great sinner. But I have become a Prapanna. 

. rather, I am now known to be a Prapanna. Can yon afford 
to give me up because I am a sinner? or should you not 108 

to my rescue because I am a Prapanna. By doing which» 
will you be benefited or bea loser? Please consider. The 
use of the word evgne»ever in regard to parigraha reminds 
us of the threat uttered by Desika in sloka 38 of Varadaraj* 


Panchasat. If you tarry any longer, my sins would have 
sprouted to such an extent that even you will be powerless 
to put them down. 


In the slokas that follow Desika ver 
- mentioning several reasons how and wh 
will find it difficult and unprofitable to 


y beautifully goes 00 
y the Lord Himself 
Himself to give up ? 


3 
Sloka-52 ? 


Prapanna, and how because of His own words and bs 
He 18 bound to protect. On the top of all, a reward 8 s" 
Him the moment He protects Us, as we shall see. 


Sloka 52. 


ar pur gop i ws: aapon eur [b 
ForHas; एए 9JUU: yorAgy HUST: | 
spr apr gi Gef p derit 90090 fat 
atu Sb CBT LWT ev sw ap au | 
(Lord 1) Thou canst not afford to give up (lose) these 
well-known titles of Thine namely (1) Swamy, (2) Ocean © 
Daya (3) Sweet Person (4) One who has forbearance (5) ex- 
ceedingly free in mixing with all and sundry (Sauseelya™ 
(6) One who is a slave to His votaries (7) pure and (8) libe- 


ral to a fault and (9) bereft of blemish - to,give up all these 
along with me. f 


A very fine way of saying to the Lord: “If you do not 
protect me, you will lose me and you are not likely to get 
another of my stamp so richly deserving protection at your 
age Sal eb rabo gieou;:—Alavandar). What is 

, ea ० fei 

your right to several ies re ee ion d 
me. You certainly e You will lose them: al Ses you lose 
of yours,— but that ner afford to lose those great qualities 

i e. IfI ill be the inevitable result of not protec" 
ting me go away from your presence s d u 

mind you, I shall not go alone. These SE by you, 
will all follow me, and you will no longerfbe i tles of yours 
claim to be a Swamy, or a Dayasaagara and X a 0९9 to 


In the Varadaraja Panchasat only one title was referred 
to LUT 9 5 STED avr af sr (sloka 35) as likely to be 
lost. But here nine titles are mentioned. 


10 


"s. 
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sings 
In the last sloka of Atimaanusha Stava, AINES ir 
SUFHNGTEWVSHSGSD W mgar CEAD LIT LILD 
Wg 1०109 DTID@ BLD. 


९5% al 
“When your noble qualities are 
safe and intact, let not my sins ge 


११ € 
t the upper hand. won 
Desika puts it more strongly and threatens the Lord W 


x ika can 
of His greatness and glory if he is not protected. Desik aiid 
be petulant, when he chooses. It is the petulance © 
towards its mother. 


Sloka 53. 


Geer SPARU prAna” ७ कीळळ क: som 
y GsreQarinde Gera vogeira gri CB | 
ह्या] Sv pp USTs Bsr Gers 


al: 


58 
UTS gw cv eis GCS, deum Gu || 


(Lord!) Knowing full well that Thou art the RefuB’ 
(Protector) of all the worlds, as proclaimed by Thy oF 
utterances on the sea-shore and from Arjuna’s chariot et" 
I see (and rely on) the Abhayam (protection from 


fear) COP" 
ferred by Thee (albeit) for Thy own sake, on me, 


sins far more immense than those of a hundred Ravanas- 


There is a Tamil idiom sr dost. ged meaning PI? 
ing and beseeching for help by all methods till the 


help 5 
rendered. We see Desika doing it with consummate af 


this part of this fine S’otra. We shall see by and by how 
employs saama, daana, bheda and danda, the four weapons 
to be utilised judiciously to achieve one's purpose. 


"कना 
anor (arbori Iy 5 HSAs Es SQ) is true not only figu” 


tively but also literally, since these prayers are all made ? 

the Lord’s feet, nay catching hold of them. (Vides w apr Bi 
soem srb AG ui r(sóse: Lakshmana). Is t i 
& surer way of eliciting another’s sympathy than by catching 
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hold of his feet? .sjs&&ribesfunb ai) #7 em Ér ap ent b— 
(Sri Bhashya). 


Sloka 50 began by saying, Pray do not think about what 
I really am, but went on to say ‘please think of yourself and 
your glorious gunas for retaining which at least, you should 
protect me." In this sloka Desika is willing to have his own 
qualifications considered. He summarises them in one 
expression sers कळपळं S araev:—more sinful than a 
hundred Ravanas. Undeterred by that idea, Desika reminds 
the Lord of His own words uttered on the seashore as Rama, 
and from Arjuna’s chariot as Krishna. Are they not volun- 
tary utterances made without compulsion and not under 
duress or undue influence (एके): ००७७२ (cf) Care Bs, 
of Abheeti-stava sloka) Those words especially i8 $r Ur Garis, 
wéGesuLiruseru, ara SFU, wBearcraen: 
evevwsid and sopauurGuiuu: have emboldened me to 
approach you fearlessly and with certainty of protection. 
a seems to suggest, **You, Loré!, must be 
The other dey you asked Sugreeva (0 
Ravana himself. Sugreeva brought 
tma. Now I am bringing myself 
I am more than Ravana, 
Pray vindicate your- 
ances by protecting me. 
yam given to me, not 
Sugreeva were you 


In fact, Desik 


grateful to me. 
bring Vibbeeshana, or even 
only Vibheeshana, 8 ae 
i uU. 
d placing myself before yo 
e न than hundreds of Ravanas. 
self and prove the truth of your pas 
EXII MHL uvowr B—l - 
i 125 words ? 
a promit 767 gous Lib uU bonus 
has oni been extended to him, even ७, o 
as Mp x all.” That this proffering ® Mele nt 
consult y . A elo 
actually i be Lor शकी by कर 
utterances (€f me 
words ETT IUE क we pur 
, beginning with the wo 8 se 
örn d Sure may be ¢ 
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Sloka-54 
yyw uur gal uGyrssvtnugm guy err Ë 
— extis) Bor p gin (5p uim BA eur sud our | 
w$Gpres Bt gs e Go» wade ewm 54 
wr tps arp bur Gas Gurs ufivoyiacio db ert Y 


(Lord) Having made me utter these words “Iam to be 
protected by Thee; I am a burden unto Thee” which I never 
uttered before, which are mere (empty) words not emanating 
from the heart (but only from the lips), pray do not renge t 
Thy effort fruitless (valueless) by allowing Thy Gre? 
‘qualities to be degraded by my sins, like other gods, an 
that too in the presence of Thy Consort, Lakshmi. 


Li ` 


, What will happen if the Lord, refuses to overlook ouf 
sins and afford protection to us, is pointed out in this 310 T 
The Lord would have wasted His time for nothing. 


But for His grace we would never have approached Him: 
nor would we have uttered the words (by way of Saranagati) 
“Tam yours (sareuBSeure8s) you alone can protec 
me. The burden of my protection lies on you, I being 
entirely helpless", The Lord alone out of His infinite mercy 
took pity on us and made us utter these words. We never 
uttered them before, though we have been born and reborn 
in this world for ages and ages beyond count. Even now 
we are not ina position to assert that these words have 
proceeded from the recesses of our heart. The Lord bas 
seen to it that those words have passed out from our lips. 
Having done so much, it is not proper for the Lord t° 
oe all this valueless, by refusing to accept us 88 His 
RUD iis to extend His protectlon to us ,—all for the 
that His D Lee as) | happens, it will I 
by our sins. (The last sl qualities have been vanquished, 

ast sloka of Atimaanusha Stava is We 


Mu 
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worth recollecting Once again. “Gego uri ug régi g 


wi gi ® ior sD" 


There are, of course, others calling themselves gods in 
hose case such things may and do happen (vide sloka 19 
e Let that not bappen to you and let not ycur efforts in 
pringing me to this state become a waste or a worthless 
endeavour. (Georgo ufvurwb). Having taken me thus far, 
pray complete your task which lies ahead, and which is not 
much compared to what has been achieved. ogra$w 
ipud ॐ : कनी) surar: CureargaGauy BUE & 
garf urr: Varadaraja Panchasat (34). 


Above all, Desika calls to the Lord ‘‘please remember 
Tn Lakshmi is by your side. Our Prapatti as per Dwaya 
Mantra takes in the two of you What will She think of you 

allow your great qualities to be defeated by my sins 
el helpless like other gods whom Tirumalisai Alwar 
s “Gio auris ७ीळोेळंळ्षेळवळ Cwi. 
lease also remember that if you fail, Lakshmi will 
rescue: “Can DGS wewediacunrer e Aer 
p» She js always with you only to prevent our sins 
SO the upper hand. Vide FOOT ins BTSs LOT esr gL. 
ge ing gor ya Gribig bd Aer BEG pr 
ap wer Mummanikkovai— 1) 
sor 


, Iso be made to sloka 36 j 
eference may als a of Varadaraja 
R ending with the words ७ sûñgug ais 
MI E ‘Unobstructed by you, your Daya will 
$e Fi n rescue if you keep mum (US Caray ८०७०७ $ 
come tO ! seeing 00९ floundering in the sea of distress.” 
ETATS 
gor $ 


panchasat 


Dayaroopi (vide: SED Ler). 


Lakshmi + (54) 
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Sloka 55. 


ahuin क WAITS Bib 011180६111) eror just 
Brus एए $ur DH erue | 
spun alse gere dis ax ui ens WD 


ग 5 
uvow छे pium Gur A Ags ib eaGg iur: Iu 5 


Rubr! That Prapatti which is important and is ge 
mable by enetelf —that too can be, has to be, bestowed 07 " 


by Thee out of Thy grace. Pray also consider mY pres 


state with a fondness for Thy Feet, and bestow 00 me what 


you think fit and proper, in respect of the means and the end: 


— —Um 


Swamy Desika points out in this sloka t hat एक 
which is an important upaya can be gone through only if $° 
Lord so wills out of His mercy. Phala of course is undout" 
tedly only in Bis hands. He alone has to confer it. 


It looks as if this sloka is i ivika 1४92 
a is couched in the Sattivika 17 
form. The Lord's help is needed for the performance of tbe 


upaya that is Prapatti, That performance by itself ® © 


pre »4 confer the phala on us. His Sankalpa is Bee ed fof 
. Let that Sankalpa work out my redemption. 


(1 confess 1 am not satisfied wi dow? 
ed with what I have set o 
here by way of commentary on this difficult sloka.) (55) 


Sloka-56 
Abur Pens y ero & en y y ao var 6160060 [5* 


Hisar pad 9v 

hi thal MASH paps | 

Oy judges DUDA: uf gait j tn 
| uf Sai enfe wit 


ants 
& Gua Bre hart कुंक ५। ७१७७ |, 50 


Lord! I 
sen! and of eS by enjoyment of the individu”? 
ial pleasures which are trivial and evant” 


went, which 
are not easy, which invariably end in the negatio 
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of pleasure, which are accompanied by pain, which Ji eae 
and unfitting, and which cause conceit Prey ९0१ ke me 
a person (myself) into one desiring only Thee and ma 

one with accomplished desire. 


— a 


Nammalwar’s verse e er (B Q aL. OPH Gur $i a.d 
७810 gisg agp. erui, AB Rs 
Ab Deru... ...gihs@ ger appears to be in the poet $ mind 
when he sings this sloka. The pleasures J am tasting are 
two kinds—one Us sw खळा uab Or 6» goiedwio—the other 
urr 9 mien material pleasures Alwar refers (0 the 
former as Qsfarfus sor Medeor Ap pear ui indescribable 
endless paltry pleasure. The other set of pleasures whieh we 
derive through the senses are mentioned before Kealvalyam 
by the Alwar. Dasika groups them together and points out 
how poth are subject to the seven well-known defects. 
(Gre gui n ) doa) cd Li— Trivial 2. ००७7 or transient, 
en e 
eure eB . not compatible 0 ides 
fore: -befitting us, and 7. Sir sep leading to र 


A IDT BD., : 

ceit 07 mene ensures Sos Dune er Ue parens S1 eue 
è : me concent i 

so Ca l Axe cenirate on desiring to 


In that way, cleanse 
at way, me of m i 
ake me fit for enjoying you and you d TEN 


last word of th i 

MU the 1 e sloka ther i 

; vip in place of cBireuuiG 1०5, pu dat 
ठी ken with #asiGuies to give the meaning, desirin is 
pee ६01७०० of Thee alone) kso 
pave 


Sloka-57 
Qui pve Hg tig H 3.0 IC bBo 
poo" pu pid Hy urn wy south | 
oD zd 5 bw ahgpat HUNT do anuith trih 
sob! "m ja veri iy oud ILLI 61 
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Lord! Out of Thy Grace, make me, of Thine ow® 
accord, one whose acts opposed to Thy Will (.८., Shastras) 
are quelled by correct knowledge of the Tattwa, and onc who 
has obtained in and through service (to Thee and Thy chosen 
devotees) co-ordinated one pointed devotedness in regard tO 
my triple faculties of thought, word and action—make me 
ignore everything and everybody but Thee, and (thereby) 


regain the bloom of the glances of the Mother of the 
Universe— Lakshmi. 


— — je 


This sloka is practically the last one in this Stotra- The 
next two are by way of Satvikatyaga and phalasruti. 


The two aspects of human desire anishta-nivrittbi and 


ishtapraapti are dealt with respectively in the first and seco? 
quarters of the sloka. 


My pratikoolavritthi must come to an end. That alone 
has been responsible for keeping me tied down to birth and 
death (Samsara). This kind of mental make-up of man 
beautifully summarised in one sentence of Paramapad® 
Sopanam 6 usag msg Ger &r mea Ber flans LIT G 
unpgdiagié हाफ (96fflui Garsreyrir Gur" 
If the Lord Himself claims us by saying “8610080070 
belong to me,” not only do we disown Him but we assert 
our independence by telling Him to His face “9079000” 
belong to myself. 


The praatikoolyam must be gotrid of by obtaining 8 
correct knowledge of Tattwa or the Truth, that He alone is 
the Swamy or Seshi, and we are dasas or Seshas. That w2Y 
we must put ourselves in tune with His Will, Or rather He 
the Lord must help us to attain a state of attunement an 
at-one-mient with Him, and thereby to atone for our pa 
errors of commission and omission. 


Sloka-57 9 
we Mod eL. ficis S the negative asp:ct. P 
to develop, 4 CL rather He must confer on us tbe CaP dis 
that en Sollee for Him and His company, and towa! ) 
and give the Our scattered Trikaranas (0G gy aur FBT 
So er 7५; ^ One-pointed absorption in Him. This 18 
Osteo sui gy; T Pu. RF SLT QW Quam eem BD 


UTUA, Ge and «rérarbiorer QuimrmiG au) LY HIP BMW 
DOSE क T Qarar ana DT hS ST. 1B 
hesis 


[8] . " 
: ras eur’? This at-once- ment and Syn! 
ee karanas will show themselves in selfless 


i Lord and i This is 
the positive content of Mor chosen devotees Th 


among the th 
Service to the 


As a corollar 
to : ; "E 
nothing and no d the aforesaid twofold realisation» 


: lse wi 
additional symbo] of seid ii count as anything to us. at 
that is referred to in má aasyam must also be there: and 
but you: third quarter—indifferent to all 

All these the Lord 

~- = must ; 
Grace and Out of His own oe for us out of His innate 

For doing all this for Be Td (बळ). 

र] n inesti Welf. . " 
ised a e कोर Prize a and uplift, the Lord is 
the shape of Lakshmi- 


Heh 

He is 2 Param. YS that i 

F m Brahmam ae Pd already and that 
Puts jt. (UTI! 


gm ib em). But a : 
i TE Deci 

kshmi Devi’ al and babs 
La i’s lovely eyes is wpe tative Kataksha 
referred to here 


Lord red 
when the tdeems a Ch 
rejoices and that is reflecteq eee from Samsara Iakshmi 
ged bere to signify Lakshmi is ja, Kataksha, The word 
has given birth to thi ananee— her 
p : S world. p the mot 

fford an OPportunity to souls UrPose of creation is 

to 3 edempti S to redeem th 
hen thet T puon takes place, Her h emselves and 
she cas s a Warm, loving and lingeri eart rejoices and 


ng | 
| Her behest has achieved that Bid Ook on the Lord who 
a 


e said in the course of enjoying sloka 53 ante that it 
as if Desika is employing Saama, daana, bheda and 


i Ed 
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ies to 
danda— wro, grar, GUS, Sear L.—all the four "m A 

achieve his purpose. This sloka refers to the epit teferribE 
prize in the shape of Lakshmi’s fond look. Sloka 5 oft 80 

to upaya or phala and praying for help is in a $ Quo 90 
appeasing mood—Saama. Wry SUB go des i? 
ufégwwb smacks of bheda. The threat to His ti 


5. Who ca? 
slokas 50 and 52 is suggestive of ger Grrr isp. 


ft 
diuidi. : nude? A 
deny that Desika is an artist of the first magnitud 

lies in concealing art. 


in 

True to the theory that Moksha is attainable here 
this world itself, Desika does not refer to life b: RIT. 
wants to be a Mukta here itself. ७००७5० g 
BGs ord Qubm ary—y gr yO aw BT $5: 
Gv Gis Hand mg wyw gu Byori zs 
«or en ggo rcg HAPS cf G GY 86018 
ever; Tay Uses uwis Tau 
6G uideor os; —AY having their roots in Alwar's OU pich 
such as the QaiGs BACs Dep SDA per verse w 57) 
has also furnished the srar gow sor ing oui idea. 


yond. 


Sloka-58 


Bist MH AiyhgGsGur uif svtbwgr: soul: 
wi emtipraugetspeantevineduo bs | 

co G gr ऊ ioo dou क छी कप aw नरकी ७५०७७ , 58 
Uf Asapurtiy eoy Gur guns eo sop db i 


(Lord!) Praise etc., indulged (by me) in this s 
whether they are acceptable to Thee or get into faulty way" 
(reckoned as faults) I become the object for the sprea 

affection or of forbearance of Thine, who art submissive 
(won over by) a fraction of a small favourable act. 


m anne! 


yi In sloka 3 at the beginning of this Stotra, we saw Desik® 
Saying that he is desirous of praising Lord Deepaprakas® 
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After the completion of the Stotra, he now looks back at his 


wp tion, There bas certainly been an attempt (0 
i ord. Itis not however all Stuti or praise. So he use 


th 
ग वि Stuti लट, (eg gui UGEw:), The etceler? p 
9 Severa] jibe, threat an 
ot ch as taunts, jibe, 
SO on, her features su d's approval 


or whether ether all these have evoked the m Tun 
already they, {> Are additions to the aparaadhas hat 
te in plenty, Desika is not sure. Anyway Win 

Which it is? Is not the Lord prone to y! 
Tacti P to one who does a small favourable act—even à 
" On of it? What I have done or attempted to do is an . 
1 E YF though a very minute one. If it is good. / 
ace be rewarded by His approval. Even if it is not S 

ut faulty, I shall become the object of His Kshama or for 
bearance. To be the object of His affection or of His forbea 
rance, I am content. 1 become an object of His attention 
may be affection or patience, and that is all tbat counts. 


This is ७ novel way of offering a Stotra to the Lord by 
way of Satvika Tyaga at its completion. (58) 


Sloka-59 


SG 5 (88071 1111 palapus; SDS एणप aiGuvaypr s 
४७७५-1० iB coy vot Bub तिनी Goris Gr vo: | 
sciam rb HIB gib ogni Gui sr h 
sh rig os vovv OHSAS Gar dum th ii 59 


Venkatesa, because of (by the strength of) a particular 
good period (Sms) in his life (aspected by favourable 
nets) in the matter of suitable (proper) attachment (sneha) 
Lord) has by the command of the true and great ones 
- paaa) composed this divine Stotra named ‘‘Deepa- 
(mgs athi Deepika” capable of dispelling the 
prakasa Ste (ignorance) prevalent in the world. 
intense 0४1116 ee 
ka of the Stotra as accepted and 
d Acharyas. It takes the 


pla 
(to the 


st slo 


la 
ni mentators an 


1 is IS 
This 1 y com 


handed down © 
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place of phalasruti by stating that it is capable of dispelling 
the darkness of ignorance. There isa slesha (pun) on the 
word Deepika,—lamp. A lamp has got a receptacle for oil 
referred to here as ofogui—the oil itself being sneha which of 
course also means friendliness, affection. Then there is the 
wick § which is known as gsr, and prakasa or light is the 
result. This lamp full of oil and a particularly fit wick dispels 


by its prakasa the darkness of the world. And Venkatesa it 
is that lit this lamp. 


The words used bring to one’s mind the first verse of 
Bhootatalwar’s Tiruvandadi (2nd Tiruvandadi) 


GY gsaMur—MCsCanruubs Magus 

वं Asuwurs—also wCram e Lii 

DHSS Aims BOBUr— a guor AFT É 
Gre FLT FE ug &rvo vorgoag IST. 


Like the lamp lit by the Alwar this is the lamp Jit bY 
Venkatesa. The lamp lit by Bhootatalwar was referred to bY 
Amudanar as Qm perder áar eb (9) u$ gor Qai. GTO 
७७७ gps tb fame. The lamp lit by Desika is 
Suürsrvo एण छळ ककी Siar which dispels the darkness 
prevalent in the world. 


Vedanta Desika reckons himself very fortunate in 
having been enabled to sing this Stotra. Two chief reasons 
for his having sung this Stotra are mentioned here. The first 
is a very propitious period in his life. (sae sme or 547 
नी७०७७) and it relates to a matter regarding Sneha or Jove 
and that too a very adequate and fitting (uuig) love- 
What else can it be except love towards the Lord? That is 
the only love which is @uuss, (skr छण gy SC a; TY 
arii). Love towards others is अका, The second 
is the command of ev gi&ser (NST &Guiraib), When 
they desire that something great and glorious must happen 
itis seen to happen. Jt was indeed a very good and propi- 
tious time—Swamy seems to Suggest—that I received this 
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behest from my elders who answer to the Vedic description 


of a Sat. 

In verse No. 10 of his Tamil Prabandham Navamani- 
malai, Desika has said that be had the command and blessing 
of Lord Devanatha to sing His praises in nine works in thrge 
languages Sanskrit, Prakrit and Tamil. poms wm Dar ui 
aif Gori) & TaN PES खळगा BFS UT Gui 
G mer mrGer. You follow the path laid down by the ancient 
Scriptures and speak accordingly. This was the Lord's direc- 
tive issued to Desika out of His Grace And by these nine 
works Desika feels that he has had the Lord’s grace in full 
measure and thereby enabled to fulfil the task entrusted to 


bim. 
Here, it is tbe Lord's chosen Devotees who directed 
Desika to sing this Sarangati Deepika in praise of Lord 


Deepaprakasa. 

The name Sucizarun verga Sar justifies the 
Pratigna or promise made in the first sloka which was to the 
effect that the essential tenets of Yatiraja—Mahaanasa— 
Sampradayam are presented in the shape of a stotra in praise 
of the Lord of Sri. Thus this Stotra is at once a stotra [n 
praise of the Lord, and a treatise on the sacred sampradaya 
handed down to Desika by a series of eminent Acharyas—a 
sampradaya which Desika himself has referred to elsewhere 
as gong CHAS Wiis STUND. 


SAN gri aae) cuim बाण तकु ळण vore? | 
WDG Genie vor Ca gsrigserGea Bw: || 


All glory to Vedanta Desika ! 
All glory to Lord Deepaprakasa !! 
All glory to Yatiraja-mahaanasa sampradayam |!!! 
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